《Whedon’s Commentary on the Bible - Amos》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. Title. Each prophetic book has a title, sometimes brief (Obadiah 1:1), sometimes running through several verses (Jeremiah 1:1 ff.). This title indicates the name, home, occupation, and approximate date of the author, and the nation in whose interest he prophesied. 

Words of Amos — Of the other prophetic books only Jeremiah contains a similar expression, “words of Jeremiah,” that is, the prophecies are assigned primarily to their human author; everywhere else it is stated or implied that the primary author is God: “The word of Jehovah” (Hosea 1:1; Joel 1:1, etc.); “The vision of Isaiah” (Amos 1:1; compare Obadiah 1:1; Nahum 1:1), granted by Jehovah; “The burden” (Habakkuk 1:1, compare Nahum 1:1; Malachi 1:1), imposed by Jehovah. It does not follow, however, that the utterances of Amos and Jeremiah are less divine than those of the other prophets (compare Jeremiah 1:2, “to whom the word of Jehovah came”; Amos 1:1, “which he saw”; Amos 1:3, “Thus saith Jehovah,” compare Amos 7:14). A rabbinical tradition says that the peculiarity is due to and is a rebuke of the fault-finding spirit of Amos and Jeremiah. 

Herdmen — Literally, nakad-keepers (see p. 192).

Tekoa — See p. 191. 

Israel — The northern kingdom, to which Amos was sent (Amos 7:15). 

He saw — See on Habakkuk 1:1. On the chronological data see pp. 195f. The relative clause “who was among the herdmen (of Tekoa)” is thought by some to be a later, though historically reliable, addition.



Verse 2 

2. Preface. A verse by itself, containing a general announcement of judgment. It is but loosely connected with its context; hence it has been claimed that Amos borrowed it from Joel. This cannot be, since Joel is later than Amos. The more recent commentators regard the verse a late interpolation in Amos, dependent on Joel 3:16. Proof of this is lacking; it is equally possible that the passage in Joel is dependent on Amos, especially since the thought of the former is an expansion and exaggeration of that of the latter. Harper advances six reasons against the authenticity of the verse, but not one of them carries conviction. As a preparation for the more detailed delineation of judgment, which is the substance of the book, the verse is not inappropriate. A Judaean prophet would naturally consider Zion the center of Jehovah’s activity; Carmel, which feels the heaviest blow, is a locality in the north, whither Amos was sent. 

Roar — The figure is that of a lion roaring as he leaps upon his prey; therefore a herald of imminent destruction. 

Utter his voice — Thunder (Psalms 18:13; Psalms 46:6, etc.), proclaiming the breaking forth of a destructive tempest. Both phrases express the idea of God’s manifestation in awful judgment (compare Jeremiah 25:30). 

Zion… Jerusalem — The earthly habitation of Jehovah, from which his manifestations proceed.

2b calls attention to the consequences of the divine manifestation. 

Habitations — R.V., “pastures” (Joel 2:22; Psalms 23:2). A pastoral term, equivalent to homestead, including both land and dwellings. 

Mourn — Partly in consternation (Amos 8:8; Amos 9:5) when they hear the roar of Jehovah, partly in grief over the destruction wrought and impending. 

Top of Carmel — In Hebrew with the article, “the Carmel,” that is, “the garden land.” A mountain ridge in Israel, about twelve miles long, varying in height from five hundred to eighteen hundred feet, running from southeast to northwest, and projecting into the Mediterranean. It is famous because of the events described in 1 Kings 18. Its name was given to it on account of its beauty and fertility (Amos 9:3), which in a measure it still retains. Its top is filled with luxuriant growth of every kind. 

Wither — Or, dry up. No more vivid picture of destruction could be painted (Isaiah 33:9; Nahum 1:4). “As the blood runs cold through terror, so Amos pictures the sap of the plants and trees as ceasing to flow when Jehovah’s thunder is heard pealing over the land” (compare Joel 3:16).



Verses 3-5 

3-5. The sin and punishment of Damascus. 
Thus saith Jehovah — A solemn formula repeated before each denunciation (Amos 1:6; Amos 1:9; Amos 1:11; Amos 1:13; Amos 2:1; Amos 2:4; Amos 2:6). The prophet desires to make it plain that in all he says he is the spokesman of Jehovah (compare Zechariah 1:3). 

Three… four — There is no reason for thinking that Amos had in mind three or four specific transgressions which exhausted the patience of Jehovah, as Kimchi undertook to show: (1) the campaign against Baasha (1 Kings 15:18 ff.), (2) against Ahab (1 Kings 20:1 ff.), (3) against Jehoahaz (2 Kings 13:3), (4) against Ahaz of Judah (2 Kings 16:5-6). The last one took place about twenty-five years after this prophecy was delivered. The numbers must be explained as ascending enumeration (see on Hosea 6:2); the prophet wants to say that the measure of their guilt is more than full. 

Transgressions — More correctly, rebellions. 
Damascus — The capital of Syria, here representing the whole country. The beginnings of the hostility between Israel and Syria may be traced to the days of Solomon, when Rezon established himself in Damascus and became “an adversary to Israel all the days of Solomon” (1 Kings 11:23-25). The Syrian power increased steadily, until in the ninth century B.C. Syria became the most powerful nation in western Asia and seriously troubled Israel. In Amos’s days its prestige had begun to decline, Jeroboam II having waged successful war against Damascus (2 Kings 14:25-26; compare 2 Kings 13:25). 

I will not turn away the punishment thereof — Literally, I will not turn it back. The object must be supplied from the context. Since it is left so indefinite there has been great difference of opinion with regard to it. The more important interpretations are, “I will not convert it,” that is, Damascus; “I will not revoke it,” that is, the wrath of Jehovah, or the resulting sentence of judgment, or a threat uttered at an earlier period and now recalled by Amos. The English translation gives a correct interpretation by adding “punishment.” 

Because — Introduces a typical example of the transgressions of Damascus. 

Threshed — Literally, tread down. One primitive method of threshing was to make animals tread out the grain with their feet (Micah 4:13; Deuteronomy 25:4). Even when other methods of threshing were adopted the term was retained.

With threshing instruments of iron — The threshing machines to which reference is here made are described by Thomson in The Land and the Book, ii, p. 315, as follows: “The most common mode of threshing is with the ordinary slab, called mowrej, which is drawn over the floor by a horse or yoke of oxen, until not only the grain is shelled out, but the straw itself is ground up into chaff. To facilitate this operation bits of rough lava (or iron teeth, Isaiah 41:15-16) are fastened into the bottom of the mowrej, and the driver sits or stands upon it.… The Egyptian mowrej is a little different from this, having rollers which revolve on the grain, and the driver has a seat upon it.… In the plains of Hamath I saw this machine improved by having circular saws attached to the rollers.” Whether the prophet means that the Syrians actually used these instruments to torture captives, or whether he simply uses the expressions to give a vivid description of cruelties of every sort is not certain (compare 2 Kings 13:7; Proverbs 20:26). 

Gilead — In the narrow sense, the east Jordan territory between the Yarmuk and the Arnon (Deuteronomy 3:13), in the broader sense, the whole Hebrew territory east of the Jordan; so here, equivalent to “inhabitants of Gilead.” Gilead, being nearest to Syria, would suffer first in the case of a Syrian invasion. The prophet may have in mind the invasion under Hazael during the latter half of the ninth century (compare 2 Kings 8-13).



Verse 4-5 

4, 5. Jehovah cannot endure the perpetration of such cruelties. The form which the announcement of judgment takes is practically the same in each case (Amos 1:7; Amos 1:10; Amos 1:12; Amos 1:14; Amos 2:2; Amos 2:5; compare Hosea 8:14). 

Fire — Symbol of war and its horrors. 

House of Hazael — Not “dynasty,” but “palace” or “city” or “land” of Hazael (compare Hosea 8:1; Hosea 9:15). Hazael usurped the throne of Damascus about 843 B.C. (2 Kings 8:7 ff.); he was the contemporary of Kings Joram, Jehu, and Jehoahaz, and inflicted heavy defeats upon all three. Since he was the founder of the then ruling dynasty, Amos calls Syria “the house of Hazael,” just as Israel is called in Assyrian inscriptions “the house of Omri.” 

Ben-hadad — Three kings of Damascus by that name are definitely known, two preceding Hazael, the third his son and successor (2 Kings 13:3; 2 Kings 13:25). The allusion may be to the third, who in time was nearest to Amos, though it is not likely that he was then on the throne. However, it is not impossible that the reigning monarch bore the same name. Some suggest that Hazael and Ben-hadad are mentioned simply as typical, representative names of Syrian kings without reference to any particular monarch; still others think that Ben-hadad (that is, the son of the deity Hadad) was a title of the Syrian kings as Pharaoh was of the Egyptian rulers. 

Bar — The bar of iron or bronze used to fasten the gates of ancient cities; here a symbol of defense in general. No human defenses can stand against the wrath of Jehovah. 

Inhabitant — R.V. margin, “him that sitteth on the throne” (Isaiah 10:3) — the ruler; which is preferable, in view of the parallel, “him that holdeth the scepter” — the reigning monarch (Judges 5:14). The rulers will be smitten; only in the last clause of Amos 1:5 is the fate of the people indicated. 

The plain [“valley”] of Aven — R.V. margin, “of Vanity,” or Idolatry. LXX. reads “On” for “Aven,” which presupposes a different vocalization of the same Hebrew consonants. This reading, indecisive though it may be in view of the LXX. rendering of the same word in Hosea 4:15; Hosea 5:8; Hosea 10:5; Hosea 10:8, pointed the way to the now almost universally accepted explanation. The word translated “valley” is used even to-day as a proper noun, denoting the valley between the Lebanon and Anti-Lebanon (Joshua 11:17), in Arabic el-Buka’a. In this valley, about sixty miles north-northeast of Dan, are located the ruins of Baal-bek, the ancient Heliopolis, formerly, as its name indicates, a center of sun worship. According to two ancient authorities, Macrobius and Lucian, sun worship was introduced in the Syrian Heliopolis from Heliopolis in Egypt. The Egyptian name of Heliopolis in Egypt is Aunu, Hebrews On (Genesis 41:45; Genesis 41:50; Genesis 46:20). This name may have been brought, with the sun worship, from Egypt to Syria, and at one time Heliopolis in Syria may have been known as On. If this is the correct interpretation, instead of “valley of Aven” we should read Buka’a-On, or “valley of On,” the valley around the city On. Intentionally the word was changed by Amos or a later copyist into “vanity” to express contempt for the worship practiced there. 

The house of Eden — Margin, “Beth-eden,” making the two words the name of a locality. A village Edhen is located about twenty miles northwest of Baal-bek, which may have served as a summer residence to the Syrian kings. Though the place mentioned by Amos has often been identified with this village, it is more likely that he has in mind a district mentioned frequently in the Assyrian inscriptions and called Bit-adini. This district is about two hundred miles north-northeast of Damascus on both sides of the Euphrates (2 Kings 19:12; Ezekiel 27:23), and may have been at one time a vassal state of Damascus. If this is the correct interpretation, the prophet says that the chief ruler in Damascus as well as the vassal princes will be smitten by the divine judgment, while the people will be carried into exile. 

Kir — Amos 9:7, makes Kir the original home of the Syrians. According to 2 Kings 16:9, the prediction was fulfilled in less than a generation; but it is to be noted that LXX. in the passage in Kings omits “Kir.” Tiglath-pileser III states that he took Damascus (in 732), and that he carried a large proportion of its inhabitants into exile, but the place of exile is omitted. Kir is mentioned again in Isaiah 22:6. Concerning its location opinions vary. It has been identified most commonly with a district of Armenia, near the river Kur, which flows into the Caspian Sea; but this district does not appear to have been a part of Assyria in the days of Tiglath-pileser. At least ten other identifications have been proposed, not one of which can be considered entirely satisfactory.

Amos does not state by whom he expected the judgment to be executed; nevertheless, it is very probable that he was thinking of the Assyrians, the most powerful nation in his day. As a matter of history, after several unsuccessful attempts the Assyrians, under Tiglath-pileser, finally did overthrow the Syrian power in 732, captured Damascus, put to death King Rezin, and carried thousands of its inhabitants into exile.



Verses 6-8 

6-8. The sin and punishment of Philistia. 
Three… four — See on Amos 1:3.

Gaza — The southernmost city of Philistia and splendidly located for trade; about fifty miles southwest of Jerusalem, and three miles from the sea. Being just on the edge of the desert, it became a commercial center, commanding the caravan routes to Syria, to Egypt, and to Arabia. Its present population is said to number about eighteen thousand. Here the city represents the whole of Philistia; it is possible, however, that Gaza was most guilty; its location would naturally make it the center of slave trade with Edom. 

The whole captivity — R.V., “the whole people”; literally, an entire captivity. The meaning is that they spared neither sex nor age; they took the entire population of the places attacked. The reference is probably not to a national invasion (2 Chronicles 21:16-17), but to raids undertaken for the specific purpose of securing slaves. 

Deliver them up to Edom — The Edomites probably resold the slaves. The same charge is brought against Tyre (Amos 1:9), and a similar charge against both in Joel 3:4-6. It is not stated here that the communities attacked were Hebrew. On Edom see Amos 1:11. 

Fire — As in Amos 1:4. 

Inhabitant — See on Amos 1:5.

Ashdod — About twenty-one miles north-northeast of Gaza, about three miles from the seacoast, a strong fortress on the caravan route from Gaza to Joppa. It suffered from an Egyptian siege about 650 B.C., but recovered and was a place of importance at the time of Nehemiah; now a small village called Esdud. 

Holdeth the scepter — The chief cities of the Philistines each had its own king (see below and on Joel 3:4). 

Ashkelon — Was located on the seacoast, about halfway between Gaza and Ashdod; it is mentioned on the Tel-el-Amarna tablets (about 1400 B.C.), now an insignificant place called Askelan. 
Turn mine hand against — As long as God leaves man to himself his hand is said to rest; to turn his hand is to take an active interest in man’s affairs, either to save or to punish (Isaiah 1:25; Zechariah 13:7); here to punish. 

Ekron — An inland city, about twelve miles northeast of Ashdod, and nearer to the territory of Judah than any of the other cities; it was the seat of an oracle (2 Kings 1:2), but otherwise it is of little importance in the Old Testament; now Akir, on the railway from Joppa to Jerusalem. 

The remnant — All in the districts enumerated who escape the destruction announced and the inhabitants of the parts of Philistia not included in the four districts mentioned. Philistia was divided into five city states, independent in times of peace, usually united in times of war; four of these centers are named here. Why not the fifth, Gath? If it was still prominent in Amos’s day it must be included in the remnant; there certainly was no reason why Amos must mention it by name; and the omission does not prove, as some think, that the city was already destroyed (2 Kings 12:17; see further on Amos 6:2).

The four cities mentioned suffered severely from the Assyrians subsequent to the delivery of this threat. Gaza was attacked by Tiglath-pileser in 734 and was compelled to pay a heavy tribute. Ashdod refused in 711 to pay tribute imposed at an earlier date; in punishment the city was reduced and its inhabitants exiled. In 701 both Ashkelon and Ekron joined in the revolt against Sennacherib and were severely dealt with. However, all four cities seem to have become again more or less powerful; all are named as tributaries to the later Assyrian kings, Esar-haddon and Ashur-banapal (compare Nehemiah 4:7; Nehemiah 13:23-24; Zechariah 9:5-7). 

Saith the Lord Jehovah — A reiteration, for the sake of emphasis, of the truth that Amos was commissioned by Jehovah to deliver this message. The Lord Jehovah is a favorite expression in Amos and Ezekiel; it is used rarely in the other prophetic books. Lord calls attention to Jehovah’s supremacy. On the authenticity of this oracle see pp. 221f.



Verse 9-10 

9, 10. The sin and punishment of Phoenicia. Tyrus [“Tyre”] — The most important of the cities of Phoenicia, representing here the entire nation (see on Joel 3:4; Zechariah 9:2). The crime condemned is similar to that of Philistia. 

They delivered up the whole captivity [“people”] — See on Amos 1:6. If the last clause of Amos 1:9 is a condemnation of a second crime, independent of the slave trade, it may be correct to say that “the Phoenicians are not charged with taking captives, as are the Philistines (Amos 1:6), but with delivering them, that is, acting as agents for those who actually took them.” However, the last clause of Amos 1:9 may be a circumstantial clause, “without remembering the brotherly covenant.” If so, the two are brought into closer relation, and the crime condemned is most probably the taking and selling of slaves in violation of some sacred agreement. 

The brotherly covenant — Literally, and margin, “the covenant of brethren.” This is commonly interpreted of the covenant between Solomon and Hiram of Tyre (1 Kings 5:1 ff.; compare Amos 9:13). Against this interpretation Driver urges with some justice, “It is scarcely likely that the crowning offense of Tyre should be forgetfulness of a treaty entered into nearly three hundred years previously.” If the two clauses are connected, the breaking of the covenant and the taking or delivering of slaves sustain some relation to each other; when the slave raids were undertaken the breaking of a covenant was involved. It is nowhere stated that the slaves were Hebrews, or that the covenant was a covenant with Israel. Amos 2:1, makes it certain that Amos’s denunciations were not limited to sins against the chosen nation. Hence it is not unreasonable to suppose that the slaves were taken from other Phoenician or from Canaanitish communities with which the Tyrians sustained treaty relations, the breaking of which constituted the breach of the “brotherly covenant.” Tyre, being a commercial city, would find it advantageous to maintain friendly relations with its neighbors, which might be sealed by treaties, as in the case of Israel. For selfish purposes these sacred treaties were broken, and this treachery called forth the severe denunciation of the prophet. It is mere assumption to say that the covenant between Hiram and Solomon “had an especial provision against selling them (that is, captured Jews) away from their own land.”

Other prophets agree with Amos in foretelling the doom of Tyre (Isaiah 23; Jeremiah 25:22; Ezekiel 26-28; Joel 3:4; Zechariah 9:3-4); but it was a long time before the ruin of Tyre was accomplished. The Tyrian policy, to purchase peace by the payment of heavy tribute rather than to encounter the Assyrian armies, postponed the disaster for centuries. This policy had its origin even before the time of Amos. Ashur-nasir-pal of Assyria (885-860) received tribute from Tyre and other Phoenician cities. Shalmaneser II (in 842, 839) and Tiglath-pileser III (in 734) also received tribute. Shalmaneser IV is said to have attacked the city; he was defeated on sea and a siege from the land side, after having been maintained for five years, had to be raised. Sennacherib and Esar-haddon appear to have been no more successful; but in 664 Ashur-banapal took the city by storm. It soon regained its prestige, and at a later time Nebuchadnezzar besieged the city; the siege continued for thirteen years, and its outcome is in doubt (Ezekiel 29:18). The heaviest blow fell in 332, when, after a siege of seven months, the city fell before Alexander the Great. In the taking of the city six thousand are said to have perished by the sword, two thousand to have been crucified, and thirty thousand women, children, and slaves to have been sold. It recovered rapidly and played an important role until 1291 A.D., when it fell permanently into the hands of the Saracens. Now its site is covered by an insignificant Arab village. “After having been the mother of colonies and the mistress of the seas, bearing her merchandise into otherwise unvisited lands and adjusting the supply and demand of the world, Tyre is now content, at the close of her career, to be a stagnant village in stagnant Turkey.” On the authenticity of this oracle see pp. 220ff.



Verse 11-12 

11, 12. The sin and punishment of Edom. 
Edom — The Edomite territory was located south and southeast of the Dead Sea and east of the Arabah, the deep depression connecting the southern end of the Dead Sea with the Gulf of Akabah (see on Amos 6:14). During the exile the Edomites (Idumaeans) crossed this depression and settled in southern Judah. Edom was not as fertile as Palestine or Moab, though it is described as possessing, in the days of Moses, fields, vineyards, wells, and a highway (Numbers 20:17-19). With the exception of a few places the land was not suitable for agriculture, and it yielded scarcely enough for the keeping of flocks. As a result the Edomites became desert robbers, forcing a living from the caravans passing through their territory and from the neighboring more fertile regions. They were the dread of the Hebrews during the desert wanderings (Numbers 20:14 ff.) and during a large part of their national history. 

His brother — Israel (see on Obadiah 1:10). 

Pursue… with the sword — An apt characterization of the relation between Israel and Edom throughout their entire history (Numbers 20; Obadiah 1:10-14; Psalms 137:7; compare Joel 3:19; Malachi 1:2-5). This hostility merited the greater condemnation because the two nations were related so intimately. It is not necessary to suppose that the prophet had in mind any specific outbreak, though analogy with the other denunciations would point in that direction. A revolt against Judah is mentioned in 2 Kings 8:20-22; but others, unrecorded in the Old Testament, may have been undertaken against Israel. 

Cast off all pity — Margin, “corrupted his compassions.” Other translations are unnatural and need not be mentioned. Corrupt is used in the sense of suppress, or stifle, the natural instinct of compassion which may be expected to exist between brothers. 

His anger did tear perpetually — Or, in his anger he did tear perpetually; that is, his anger did not exhaust itself in one outbreak (Job 16:9; Psalms 7:2). Peshitto and Vulgate favor an emendation which gives a smoother parallelism, and is accepted by most modern scholars, “and he cherished his anger perpetually” (Jeremiah 3:5; compare Nahum 1:2; Psalms 103:9). 

Kept his wrath forever — Time was not allowed to dissipate it; carefully it was nursed. Such conduct calls for judgment. 

Teman — Mentioned again in Jeremiah 49:7; Obadiah 1:9; Job 2:11, etc. According to Eusebius and Jerome, Teman was a district of Edom, but also a village about fifteen miles from the capital, Petra. The direction from Petra is not certain; in Ezekiel 25:13, however, it is mentioned as being in the opposite direction from Dedan; the latter was in the southeast; Teman, therefore, must have been in the northwest or north or northeast. Since no walls are mentioned (compare Amos 1:7; Amos 1:10; Amos 1:14, etc.), it is thought that the reference here is to the district. 

Bozrah — Named again in Genesis 36:33; Jeremiah 49:13, etc.; not the city bearing the same name mentioned in Jeremiah 48:24. It is identified with the modern el-Busaireh, a small village surrounded by extensive ruins, about thirty-five miles north of Petra and about twenty miles southeast of the Dead Sea. The capital of Edom in Amos’s day was Sela, the later Petra (see on Obadiah 1:3).

The fulfillment of this oracle also may be traced in part in the later history of Edom. With other states in western Asia, Edom paid homage to Tiglath-pileser III, after having paid tribute to an earlier king, Adad-nirari III (about 800 B.C.). Of later kings Sennacherib, Esar-haddon, and Ashur-banapal enumerate the Edomites among their vassals; evidently they were never able, though they made frequent attempts, to free themselves from the Assyrians, while the prestige of the latter endured. Edom became a part of Nebuchadnezzar’s domain (Jeremiah 27:3-4). During the exile the Edomites crossed the Arabah and settled in southern Judah. At the time of Malachi Edom seems to have been desolate (Amos 1:3-4); and toward the close of the fourth century B.C. Arabian tribes established themselves permanently in the territory of Edom. After the Mohammedan conquests the Edomite cities disappeared entirely. On the authenticity of this oracle see pp. 220ff.



Verses 13-15 

13-15. The sin and punishment of Ammon. 
Children of Ammon — Ammonites (compare “Children of Israel” — Israelites). The Ammonites, like the Moabites and Edomites, were closely related to the Hebrews. Their territory was east of the Jordan, north-northeast of Moab. The more desirable districts along the river were occupied in the earlier days by the Amorites and later by the Hebrews; as a result the Ammonites had to be content with the less desirable districts bordering on the desert. Consequently they were dependent upon their flocks, and never passed over entirely to an agricultural life. They possessed few large cities, and as a people they stood midway between the wandering Arab tribes of the desert and the settled agricultural peoples of Palestine. 

Gilead — Immediately west of Ammon (see on Amos 1:3). 

Ripped up the women with child — The Ammonites came frequently into hostile contact with the Hebrews (Judges 11:32; 1 Samuel 11:11; 2 Samuel 12:31). After the division Ammon became tributary to Israel, but remained so only a little while. To the very end it manifested a spirit of hostility (2 Kings 24:2; Jeremiah 40:14; Nehemiah 2:10). From the definiteness of the accusation it may be inferred that the prophet has in mind a particular event, though it is impossible to identify it with certainty; some connect it with the invasion of Israel by Hazael (2 Kings 13:3; compare Amos 8:12). That the Ammonites were capable of the most inhuman practices is seen from 1 Samuel 11:2. The special form of cruelty condemned was not unknown in ancient times, even in Israel (2 Kings 15:16; Hosea 13:6; compare Nahum 3:10; Isaiah 13:16). It is frequently spoken of in Arabic literature in connection with inter-tribal border warfare. 

Enlarge their border — The cruelties could not be excused on the ground of self-defense; they were practiced in the pursuit of a policy of conquest. 

Kindle — In all the other passages “send.” 

Rabbah — The capital of Ammon (Ezekiel 25:5; Deuteronomy 3:11), and the only city of the Ammonites mentioned in the Old Testament. It is situated at the head of the Jabbok, about twenty-five miles northeast of the Dead Sea. By Ptolemy Philadelphus (about 250 B.C.) its name was changed to Philadelphia; its ruins now bear the name Amman. 
Shouting — Not the cry of despair of the defeated Ammonites, but the joyful shouts of the victorious conquerors (Joshua 6:5; Jeremiah 4:19, etc.). 

Tempest… whirlwind — A figurative description of the onward sweep of the hostile armies; nothing can withstand. King and princes will be carried into exile. 

Their king… his princes — On the latter see Hosea 3:4. The reading “his princes,” analogy with the other oracles (Amos 2:3), the absence of all reference to idolatry in the preceding denunciations, and the LXX. and Targum favor the present Hebrew reading, “their king”; on the other hand, in Jeremiah 49:3, which seems to be dependent upon this passage, Vulgate and Peshitto read in the place of “their king,” “Milcom,” which is the name of the national deity of Ammon (1 Kings 11:5; 1 Kings 11:33). If the same reading is adopted here, as is done by some, his princes becomes equivalent to his (Milcom’s) priests. In Jeremiah, where “his priests” is added, Milcom (R.V., “Malcam”) is probably correct; here the present Hebrew text is preferable.

The later history of Ammon is shrouded in obscurity; hence it is not easy to trace the fulfillment of this oracle. From the time of Tiglath-pileser III the Ammonites are mentioned in inscriptions as paying tribute to the Assyrian kings. Jeremiah prophesied against them (Jeremiah 49:1-6; compare also Ezekiel 25:1-7). In the time of Nehemiah they were still hostile to the Jews (Nehemiah 2:19); and even at a later period they are spoken of as enemies of the Jews (1 Maccabees 5:30-43). Justin Martyr speaks of them as still numerous, but Origen states that they had become merged into the Arab tribes.

02 Chapter 2 
Verses 1-3 

1-3. The sin and punishment of Moab. 
Moab — The third nation east of the Jordan closely related to the Hebrews (Amos 1:11; Amos 1:13). The territory of the Moabites was to the south of Ammon, on the uplands east of the Dead Sea. It was well adapted to agriculture, for it contained many broad valleys and well-watered fields. As a result the Moabites became at a very early period a settled people with large cities. War was waged between Israel and Moab from an early time (Judges 3:16; 1 Samuel 14:47; 2 Samuel 8:2; but compare Ruth 1:4; 1 Samuel 22:3). After the division Moab seems to have secured its independence, for Omri was compelled to conquer it (2 Kings 3:4; compare Moabite Stone, ll. 4, 5). Subsequently King Mesha revolted and secured his independence (2 Kings 3:5 ff.; compare Moabite Stone, ll. 5ff.), which was never again lost to Israel.

Burned the bones of the king of Edom into lime — The exact nature of this crime is uncertain. Was the king burned alive, or after he had died but before he had been buried, or was his body taken from the tomb and burned? To burn the king alive would be extreme cruelty, but to prevent proper burial by burning a corpse or to desecrate a tomb by removing the corpse would also be considered a heinous crime; for, according to ancient Semitic conception, the departed who received no proper burial (Jeremiah 36:30) or whose resting place was disturbed found no rest in Sheol. Many sepulchral inscriptions contain awful curses upon disturbers of the resting places of the departed. Eshmunazar of Sidon, for example, prays that he who desecrates his tomb “may have no root beneath, or fruit above, or any beauty among the living under the sun.” Amos’ sentiments are not due to any heathenish superstition; he is aroused by the spirit of hatred and vindictiveness that manifests itself in the crime. The fact that Moab is condemned not for sins committed against Israel but against the very enemies of the Hebrews is another indication of the high ethical standards of Amos.

Of the crime mentioned nothing is known otherwise; it may have been committed after the joint attack upon Moab by Judah, Israel, and Edom (about 850 B.C.). According to 2 Kings 3:26, the king of Moab seems to have harbored special hatred against the king of Edom. Perhaps he was unable to avenge himself while the king was alive, and therefore pursued him even after death. 

Fire — A sin :4. 

Kirioth — R.V., “Kerioth.” Since it represents the whole country, it must have been a city of prominence. It is mentioned again in Jeremiah 48:41, and on the Moabite Stone, 50.13. Its location is not certain. Some identify it with Kir (or Ar) of Moab (Isaiah 15:1), chiefly because of the similarity of the names and the fact that wherever Ar or Kir is mentioned no mention is made of Kirioth. Another name for the same locality is thought to be Kir-hareseth or Kir-heres (Isaiah 16:7; Isaiah 16:11). This, on the testimony of the Targum, is identified with the modern Kerak, about eleven miles east of the southern bay of the Dead Sea, eighteen miles south of the Arnon. Others think that Kerioth may be identified with the modern Kureiyat, north of the Arnon, which it has been customary to identify with the ancient Kiriathaim. 

With tumult — The noise and confusion of battle. Jeremiah calls the Moabites “sons of tumult” (Jeremiah 48:45; compare Numbers 24:17) There is no warrant for Hoffmann’s suggestion that the Hebrew translated “tumult” is the name of the acropolis of Ar, and that the preposition should be rendered “in,” the name of the acropolis being used instead of the name of the city, as Zion is used sometimes in the place of Jerusalem. 

With shouting — See on Amos 1:14. 

Sound of the trumpet — Or, horn (see on Hosea 5:8). The sound is the signal to advance. 

Judge — Since Moab was governed by kings, the use of judge has been explained by assuming that Moab at the time of Amos had no independent king, that judge is equivalent to governor or viceroy, and that Jeroboam II had deposed the king and placed a governor upon the throne of Moab. However, 2 Kings 14:25, is not a sufficient basis for this assumption, the verse does not prove even that Moab was subject to Jeroboam (see on Amos 6:14); besides, Mesha, who was a vassal of Omri, is called “king” (2 Kings 3:4). It is better to interpret judge as equivalent to king (compare Micah 5:1). The title is appropriate since one of the chief functions of the ancient king was the administration of justice (2 Samuel 8:15; 2 Samuel 15:2; 1 Kings 7:7, etc.).

When this prophecy found its fulfillment it is impossible to say. The kings of Moab are mentioned as tributaries in the Assyrian inscriptions from the time of Tiglath-pileser III onward. Isaiah 15, 16; Jeremiah 48; Ezekiel 25 contain announcements of judgment and disaster upon Moab (compare also Zephaniah 2:8-10).



Verse 4-5 

4, 5. The sin and punishment of Judah. 
Judah — The southern kingdom, the home of Amos, in distinction from the northern kingdom, against which Amos prophesied. The other nations had sinned against Jehovah without external law (Romans 2:12); Judah had received a law, therefore its guilt was greater. 

Law of Jehovah — See on Hosea 4:6. Despised [“rejected”] — As authoritative (Hosea 8:12); they refused to obey it and to be guided by it. Commandments [“statutes”] — Literally, the things engraven, that is, on public tablets. The word is found frequently in Deuteronomy (Deuteronomy 4:5; Deuteronomy 4:8; Deuteronomy 4:14; Deuteronomy 5:1; Deuteronomy 5:31, etc.) and designates enactments of a moral, religious, or civil character. As the next clause indicates, here it refers primarily to statutes enjoining loyalty to Jehovah. 

Lies — The worthless idols that have no existence, and whose imagined power and ability to help are not real (Isaiah 66:3; Jeremiah 5:7; Leviticus 19:4, etc.). The fathers put their trust in these; the children followed in the footsteps of their ancestors. The history of Judah presents numerous illustrations of this apostasy. True, there were some kings who remained more or less loyal to Jehovah (1 Kings 15:11; 1 Kings 22:43; 2 Kings 12:2-3; 2 Kings 14:3), but there were others who looked with favor upon idolatry (1 Kings 15:3; 2 Kings 8:18; 2 Kings 8:27; 2 Kings 11:1). Amos himself says little concerning religious conditions in Judah, but there can be no doubt that even in his day idolatry was prevalent there (compare Isaiah 2:8). Utter destruction of the state and of Jerusalem, the political and religious center, will be the punishment.

A partial fulfillment of Amos’s threat took place when Sennacherib overran Judah and besieged Jerusalem (2 Kings 18:3 ff.; Isaiah 36:1 ff.). At that time Jerusalem escaped, but fire did “devour the palaces of Jerusalem” when in 586 B.C. the city was taken and destroyed by the armies of Nebuchadnezzar. After the restoration it was rebuilt, and the city has had a continuous history since. Its present population is said to be about fifty thousand.



Verse 6-7 

6, 7a. Oppression of the poor. 

Sold the righteous for silver — This accusation is commonly interpreted as a separate count in the indictment, maladministration of justice. It is thought to refer to the acceptance of bribes on the part of the judges, for which they pronounce guilty the innocent and cause him to be sold into slavery. The next clause, “the poor for a pair of shoes,” is said to mark an advanced degree of corruption, when the judges do the same “for a pair of shoes” (see below). Others interpret the second clause as referring to the oppression of poor debtors by rich creditors; the latter sell the former into slavery, though the indebtedness involved may be insignificant. The latter interpretation of “(they sold) the poor for a pair of shoes” is to be preferred (Amos 8:6, but compare Amos 5:12; Isaiah 1:23; Isaiah 3:14-15); and it seems best to interpret the first clause also of the oppression of the poor by rich creditors rather than of maladministration of justice. 

They — The wealthy and powerful creditors. 

Sold — That is, into slavery. In a figurative sense the verb may be used of less severe treatment. 

Righteous — Not in an ethical but in a forensic sense — innocent; those who have come into the control of their creditors without any fault of their own. 

Silver — The money for which they are said to be indebted. 

Poor — R.V., “needy.” Those who are unable to meet their obligations and have no one to take their part. 

For a pair of shoes — A proverbial expression for something of little value; equivalent to the modern “for a song.” “One of the commonest crimes of Amos’s day was that of land-grabbing on the part of the rich (Isaiah 5:8), and it is this that Amos is here denouncing.”

The greed of the rich is further described in 7a, in Hebrew in the form of a participial clause, reproduced in English by a relative clause, connected with “they” of Amos 2:6. 

Pant after the dust of the earth on the head of the poor — A peculiar expression. If the text is correct, a twofold interpretation is possible. With both, “dust on the head” is a sign of distress and mourning (2 Samuel 1:2; 2 Samuel 15:32; Lamentations 2:10). The meaning, then, may be either that they are “so avaricious that they begrudge the poor even the little dust used as a token of mourning,” or, that they are so heartless that they yearn to see the poor reduced to a state of misery and distress in which they will sprinkle the dust upon their heads. Jerome reads a different, though similar, verb, “to crush” for “to pant,” and omits the preposition before “the head.” He reads, “who crush upon the dust of the earth the head of the poor,” which gives excellent sense, and is accepted by many as original. With this forceful figure of extreme cruelty may be compared Isaiah 3:15, “grind the faces of the poor,” and Micah 3:2-3, “strip the flesh off their bones.” Other emendations suggested are less probable. 

Meek — Simple-minded, God-fearing persons, who harm no one and who do not know the craftiness and deceitfulness of this world, to guard against it. Turn aside the way —They place obstacles in the way of the meek; thus they prevent the carrying out of their plans and purposes, and throw them into difficulties where they become an easy prey.

7b. Immoralities. 

A man and his father will go in unto the same maid — The addition of same, which is not in the original, is based upon a misapprehension. The emphasis is not upon the fact that the father and the son go in to the same girl, but upon the universality of the immoral practices. The article is used in a generic sense, to indicate that the maiden alluded to is a member of a well-known class (G.-K., 126g). In English the indefinite article may be used. The allusion is to the sacred prostitutes at the shrines of Ashtoreth, who were found even in those Hebrew sanctuaries where, nominally at least, Jehovah was worshiped (see on Hosea 4:13). A man and his father — father and son; the practice is universal; there is no attempt to conceal it. 

To profane my holy name — A final clause, “in order to.” The Israelites should have known better (Amos 2:11), and Amos assumes that they did know better; therefore he represents the practice of these immoralities as deliberate premeditated acts in defiance of the well-known will of God, by which acts discredit and dishonor were brought purposely upon the name of Jehovah, that is, upon his character; for “God’s name is equivalent to the sum of his attributes as revealed to his chosen people” (Isaiah 57:15; Psalms 111:9; see on Micah 5:4). On profane see on Joel 2:17.

The immoralities condemned in 7b are those practiced in the name of religion; the excesses condemned in Amos 2:8 also are connected with the religious cult, though “clothes taken in pledge” goes back to the first count in the indictment. Lay themselves down… by [“beside”] every altar —In drunken carousal (8b). There may be an allusion to the practice condemned in 7b. 

Clothes laid to [“taken in”] pledge — The term used denotes the outer garment, a large square cloth with a hood, thrown over the body and held together from the inside. To the poor people this garment served also as a covering at night, and since the nights are at times very cool it is indispensable. Sometimes the garment was given in pledge, but the humane law in Exodus 22:26, demands its return to the owner at sundown. This law the unrighteous nobles neglected to observe in their mad desire to satisfy their lusts. 

They drink the wine — At feasts connected with the peace and thank offerings (Amos 5:23; Exodus 32:6, etc.); these feasts had become occasions of revelry and debauchery.

Of the condemned — Better R.V., “such as have been fined.” The wine was purchased with money received from fines; whether just or unjust Amos does not say; that in many cases they were unjust there can be no doubt. 

The house of their god — R.V., “God.” It is also possible to render “gods” or even “the houses of their gods.” The Hebrew is ambiguous. To Amos the chief earthly dwelling place of Jehovah was Jerusalem (Amos 1:2). Whether he considered all local sanctuaries illegitimate and the worship practiced there idolatry is not certain. At any rate, he evidently has in mind here the practices at such sanctuaries as Beth-el, Gilgal (Amos 4:4), and Beer-sheba (Amos 8:14); that he thinks of more than one place is indicated also by “beside every altar.”



Verses 6-16 

THE SIN AND PUNISHMENT OF ISRAEL, Amos 2:6-16.

The denunciations in Amos 1:3 to Amos 2:5, are preparatory to Amos 2:6-16, which is the thesis of the entire book. Chapters 3ff. are an elaboration of this thesis. If other nations, less favored than Israel, are to be punished for their sins, can Israel, with its superior privileges and advantages, hope to escape judgment? The prophet begins his accusation in the same stereo-typed form, but he departs from it after the first verse. He opens with the presentation of the indictment (Amos 3:6-8), containing two counts: (1) oppression of the poor, (2) immorality and inordinate self-indulgence practiced in the name of religion. With this conduct he contrasts the divine care for Israel and condemns the base ingratitude of the corrupt nation (Amos 3:9-12). He closes with an announcement of the speedy destruction of the people (Amos 3:13-15).



Verses 9-12 

9-12. What contrast between the actual conduct of the people and the conduct that might be expected of them in view of Jehovah’s loving care for them throughout their entire history! He brought them out of Egypt and led them in the wilderness (Amos 2:10); he destroyed the Amorites (Amos 2:9); he raised up religious teachers (Amos 2:11-12). In the present Hebrew text the chronological order of events is not observed; chronologically the verses should be arranged Amos 2:10 - Amos 2:9, - Amos 2:11, - Amos 2:12, and this Harper thinks to have been the original order.

Yet destroyed I — The contrast is brought out more emphatically in the Hebrew, “But I (on my part), I destroyed.” 

Amorite — In Amos 2:10 Palestine is called “the land of the Amorite,” an expression found also in early Babylonian inscriptions. In the Old Testament Amorite is used (1) as synonymous with Canaanite, to designate the inhabitants of the whole of Palestine (Joshua 24:8; Joshua 24:15; Joshua 24:18; Deuteronomy 1:7; Deuteronomy 1:19, etc.); (2) to designate the peoples ruled by Sihon and Og, east of the Jordan (Numbers 21:21-25). As Amos 2:10 makes plain, here the reference is to the inhabitants of the entire land. 

Cedars — Among the Hebrews the “type of loftiness and grandeur” (Isaiah 2:13; compare Isaiah 1:30-31). 

Oaks — The type of strength and endurance (Isaiah 2:13; compare Isaiah 1:30-31; Zechariah 11:2). For the belief that the inhabitants of Palestine were of giant stature see Deuteronomy 1:28; Numbers 13:32-33. 

Fruit… roots — The highest and the lowest parts, equivalent to root and branch — completely. A similar expression is read on the sarcophagus of Eshmunazar (see on Amos 2:1; compare Hosea 9:16; Isaiah 5:24). 

Also I — The pronoun is again emphatic. 

Brought you up — Up, because of the mountainous character of Palestine as compared with Egypt. 

From the land of Egypt — The Exodus from Egypt was the supreme manifestation of Jehovah’s love and power in Hebrew history; hence it is frequently made the basis of prophetic appeals (Amos 3:1; Hosea 12:9; Hosea 13:4, etc.). 

Forty years through the wilderness — Lovingly and tenderly he cared for them and supplied their wants (Amos 5:25; Deuteronomy 2:7; Deuteronomy 8:2; Deuteronomy 29:5); his ultimate purpose being to bring them into the promised land.

Jehovah raised up among them religious and moral teachers, which was a special mark of divine favor, enjoyed by Israel exclusively. 

Prophets,… Nazarites [“Nazirites”] — Two classes of religious teachers and workers; the former taught principally, though not exclusively, by word of mouth, the latter by example. Both played important parts. From the beginning of Hebrew history to its close no serious crisis arose without God raising up a prophet to lead the people through it. The Nazirites (separated, or, consecrated) tried to stem by example the tide of worldliness and self-indulgence, which threatened to sweep away the simplicity of ancient Hebrew life. (See articles “Prophecy and Prophets” and “Nazirites,” in Hastings’s Dictionary of the Bible.) The law regulating the conduct of Nazirites is found in Numbers 6:1-21 (compare Jeremiah 35). 

Is it not even thus — An appeal to confirm or deny the preceding statements. Denial was impossible. 

Saith Jehovah — This particular expression is very common in prophetic writings; it is a solemn asseverative interjection (see on Joel 2:12); and by calling attention to the fact that the prophet is delivering the word of Jehovah it sets a seal of truthfulness upon the message.

The Israelites failed to appreciate the divine goodness; not only did they refuse to listen, they even sought to silence the prophets and compel the Nazirites to become unfaithful to their vows; by these acts they insulted Jehovah himself. 

Gave… wine to drink — One of the principal obligations of the Nazirites was to abstain from intoxicating drinks (Numbers 6:3). 

Prophesy not — Such prohibitions are not infrequent (1 Kings 13:4; 1 Kings 18:4; 1 Kings 19:2; 1 Kings 22:8; 1 Kings 22:26-27; 2 Kings 1:9 ff; 2 Kings 6:31); for the time of Amos and later see Amos 7:13; Amos 7:16; Hosea 9:8; Isaiah 30:10-11; Micah 2:6; Jeremiah 20:7-10.



Verses 13-16 

13-16. The punishment. Righteous retribution will overtake the sinful nation. Amos 2:13 is rendered more acceptably in the R.V., “Behold, I will press you in your place, as a cart presseth that is full of sheaves.” 

Behold I will — The Hebrew construction implies the imminence of the judgment; better, “Behold, I am about to” (G.-K., 116p). 

Press you in your place — The meaning of the verb, which occurs only here in the Old Testament, is doubtful. The cognate verb in Arabic means “to hinder,” “to cause to stop”; hence, “I will cause a stop under you.” If this meaning is accepted, the form of the second verb demands the translation “as a cart causes a stop.” This is strange, since we would expect “as a cart is caused to stop.” Others — so R.V. — connect the verb with the Aramaic and read, “I will press you in your place”; literally, I will press under you, which is thought to mean that he will hold them fast in their place, so that they cannot escape. This also is not without difficulties. (1) “I will press you in your place” would be quite satisfactory, but “I will press under you,” the literal rendering, is not so intelligible; and in the second clause, “as a cart is pressed,” would give good sense, not so “as a cart presseth.” (2) The presence of an Aramaic word in Hebrew at the time of Amos is peculiar. (3) Amos 2:14 implies flight, though the fugitives will be overtaken; nothing is said there about inability to move. For these reasons most commentators accept the emendation of Hitzig, who reads Amos 2:13, “Behold, I am about to cause it to totter under you, even as a wagon totters that is full of sheaves”; that is, the ground will totter under them — a figure of approaching ruin.



Verses 14-16 

14-16. The swiftest and best-equipped warriors cannot escape. 

Therefore — R.V., better, “and.” 

Flight — Rather the place of flight or of refuge. 

Shall perish — Better, R.V. margin, “shall fail.” 

Swift — He would be expected to be the first to reach a place of safety; but when the divine blow fails the qualities ordinarily of the greatest advantage will profit nothing. 

Shall not strengthen his force — The strong man will be so terrified that he cannot collect his strength or make use of it. 

Mighty — The warrior, whose bravery might be expected to save him, cannot save his life (margin). 

Handleth the bow — The armed man. 

Shall he stand — Stop in his flight (Nahum 2:8). The swiftness of man (2 Samuel 1:23; 2 Samuel 2:18) or of horse shall avail nothing. 

Courageous — Literally, the strong in his heart (Psalms 27:14; Psalms 31:24). 

Naked — He will throw away everything that might hinder his flight — weapons, armor, and superfluous clothing. 

In that day — The day of judgment. 

Saith Jehovah — As in Amos 2:11.

The judgments announced in chapters 1, 2 are expected by the prophet to take the form of foreign invasions and war. In no case does he call the executioner by name; but it is beyond doubt that throughout he is thinking of the Assyrians, who, beginning with the reign of Ashur-nasir-pal (885-860 B.C.), became an ever-increasing menace to all the nations enumerated. Why Amos does not call them by name is not quite clear. It may be because in his days the Assyrian power was on the decline — it revived under Tiglath-pileser III (745-727 B.C.) — and therefore the mention of their name would have added no force to his message, but, on the contrary, might have weakened it. It is worthy of note, however, that neither Isaiah nor Jeremiah mention the national enemies by name in their earlier discourses. Wellhausen is undoubtedly right when he calls Amos “the leader of the prophetic choir of the Assyrian period.”

03 Chapter 3 
Verse 1-2 

1, 2. Failure to recognize responsibilities brings judgment. If Amos 2:6-16, is called the thesis of the Book of Amos, Amos 3:1-2, may properly be called the thesis of Amos 3-6, for the four chapters are entirely given up to an expansion of the truth that the failure of Israel to recognize its obligations makes inevitable its doom.

Hear this word — A solemn summons to pay strictest attention to the words of the prophet, for he is about to utter a divinely given message. 

The whole family — Both Israel and Judah, though Amos deals chiefly with Israel. Family — nation (compare Amos 3:2; Micah 2:3). Brought up — See on Amos 2:10. 

Have I known — And know still (G.-K., 106g). On the significance of know see on Hosea 8:4; here the word is used in a favorable sense, including choice and continuous care (Hosea 13:5; Isaiah 1:2; Isaiah 5:1-7; Jeremiah 3:1). In a qualified sense Jehovah knew all the nations of the earth (Amos 9:7; compare Amos 1:3 to Amos 2:5). To this assertion of Amos the people would readily assent, but the inference drawn by the prophet would bring a surprise; they would have continued, “therefore he will always be on our side.” How different the prophet’s inference! 

Therefore — Because I have chosen and blessed you (compare Amos 2:9 ff.). 

Punish — “To whomsoever much is given, of him shall be much required. The greater the measure of grace, the greater also is the punishment, if it is neglected or despised” (compare Jeremiah 7:3-15). 

All — No excuses will be countenanced, no mercy shown.



Verses 3-8 

3-8. The prophet’s authority. Amos anticipated the startling effect of his message. Many would consider him a madman, and pay no attention to his words, unless he could convince them that they were indeed a message from Jehovah. This he attempts to do in Amos 3:3-8. By a series of illustrations he points out that every effect presupposes a cause (3-6); on this principle his prophesying presupposes that he is sent by Jehovah, who desires to make known beforehand his purpose (7, 8). The illustrations are taken from everyday life, and their very simplicity would make them impressive. It is gratuitous to call the philosophy underlying some of the illustrations unsound, or to bring forward exceptions which would invalidate the prophet’s argument. Neither the prophet nor his hearers were acquainted with the Christian philosophy of the twentieth century; they held the philosophic conceptions implied in the illustrations, and they were concerned with general rules rather than with exceptions; therefore to them the arguments would be convincing.

In spite of all that has been said to the contrary, this interpretation of Amos 3:3-8, which is accepted by most commentators, seems the most natural; the interpretation revived and defended at length by Harper, which considers 3-8 an announcement of the dissolution of the covenant relation between Jehovah and Israel and of the impending doom, is less probable.

Can [“shall”] two walk together, except they be [“have”] agreed? — A symbolical or allegorical interpretation, “unless they are of the same mind or opinion,” is out of place. Hence it is useless to speculate whether the “two” are Jehovah and the prophet, or Jehovah and Israel, or Jehovah and Assyria, etc. Amos uses a simple illustration, which is to be understood literally. They be agreed is literally, they have pointed out to each other, that is, they have come to an agreement. The force of the question is, “Do any two men walk together unless they have previously agreed to meet and travel together?” Everyone familiar with conditions in Palestine would see the point. The roads are not always safe. Therefore a man does not travel alone if he can avoid it; but rather than join himself to a stranger or chance acquaintance, who might prove to be a robber, he remains by himself. Consequently, if two men are seen traveling together, the inevitable conclusion is that they have met by previous agreement. G.A. Smith says, “For there (in the wilds of Palestine) men meet and take the same road as seldom as ships at sea.” 

Lion… young lion — See on Hosea 5:14. 

Roar — The Hebrew has several words to describe the lion’s roar. The word used here denotes the roar of the lion as he springs upon the prey (Amos 1:2; Isaiah 5:29 a; Psalms 104:21). 

Forest — Or, jungle. The roar is an unfailing indication that the lion has found a prey. 

Cry out — Literally, give forth his voice; not, as before, the roar with which the lion springs upon his prey, but the “growl of satisfaction” uttered as he devours the prey. When this sound is heard the hearer knows that the prey has been taken. 

In a snare upon the earth — LXX, omits “in a snare,” and may be correct. If a bird falls pon the ground it proves that a gin or snare has been set for him. If “in a snare” is retained, “gin” would better be rendered “bait”; the whole clause, “and there is no bait to it,” which is a more literal rendering of the Hebrew. The word does at times designate the instrument with which birds are caught, but in general it means anything that allures to destruction (Exodus 23:33; Deuteronomy 7:16). 

Shall one take up a snare from the earth — Better, R.V., “shall a snare spring up from the ground.” By snare is meant a kind of clap net; its workings as described here would point to a trap similar to those used by the ancient Egyptians, which consisted of network spread over two flaps moving on a common axis, to which was attached a spring. The bait was placed upon this spring; when the bait was touched the two sides flew up from the ground and the net enveloped the bird. The springing up of the sides was evidence that something had touched the spring and was now entrapped. 

Trumpet — Or, horn (see on Hosea 5:8). The sounding of the horn was the danger signal; everyone knew when he heard it that danger was near, and was terrified. 

Evil — Not moral evil, but calamity or misfortune, such as famine or pestilence. 

Jehovah hath not done it? — The modern Christian may hesitate to say that Jehovah is directly responsible for every calamity and disaster. The ancient Hebrew knew no such hesitation, for he disregarded entirely what we are accustomed to call secondary causes, and ascribed every event, good or bad, the cause of which he could not perceive with his senses, to the direct activity of Jehovah (Amos 4:4 ff.; Isaiah 6:9-10; 2 Samuel 24:1 ff.).

To a pious Hebrew of ordinary intellect the illustrations adduced would be conclusive. The prophet now proceeds to apply the illustrations to the point in hand (8). He prepares the way by a statement of what he considers the general method of divine procedure (7). Jehovah, before undertaking anything, reveals his purpose to the prophet. 

The Lord Jehovah — See on Amos 1:8. 

His secret — His purpose. 

His servants — The prophets are so called because their duty was to carry out the divine commission (1 Kings 18:36; 2 Kings 9:7). Some may be inclined to consider this statement an exaggeration, yet the fact remains that every great crisis in Israel was accompanied by the appearance of one prophet or more (see on Amos 2:11). Now follows the application. The message of the prophet may seem strange; it is indeed startling, but there is a reason for it. 

The lion hath roared — A figure of Jehovah approaching for judgment (Hosea 13:7); he is ready to spring upon his prey; already his terrible roar may be heard (Amos 1:2); it is time to tremble. Hath spoken —To reveal his secret (compare Amos 3:7); the prophet is bound to proclaim it.



Verse 9-10 

9, 10. Summons of the surrounding nations. Amos 3:9 connects with Amos 3:2. The prophet, having presented his credentials, continues his message of denunciation and judgment. The iniquities for which judgment is to be executed (Amos 3:2) are so heinous that they startle even the heathen nations. These the prophet summons to testify against Israel. “Even the inhabitants of the great cities of Philistia and Egypt,” says Wellhausen, “who were by no means timid and could endure a great deal, would be amazed on seeing the mad confusion and injustice in Samaria.” 

Publish — The speaker is Jehovah, or the prophet in his name. No one in particular is addressed; the imperative is equivalent to “Let it be published,” by anyone in a position to do so. 

In the palaces — Literally, upon or over the palaces. Either from the high palaces, so that everyone may hear, or let the proclamation be spread over the palaces of the nobles. Since the condemnation fell chiefly upon the nobles of Samaria (Amos 3:11-15) it would seem fitting that the sentence should be announced in the presence of their equals. 

Ashdod — LXX., “Assyria.” Hosea frequently mentions Assyria and Egypt together, Amos never. Ashdod represents Philistia. Why he mentions Philistia and Egypt rather than other neighboring nations is not clear; perhaps because they, as long-time enemies of Israel, would rejoice most over the downfall of the latter. 

Mountains of Samaria — LXX., “mountain,” that is, the mountain upon which Samaria was built (Amos 4:1; Amos 6:1), and this is considered by many to be the original, but the present Hebrew text gives good sense. Samaria was situated upon a hill, which was surrounded on all sides by higher hills. From these outer elevations the witnesses were to behold the outrages in Samaria. 

Samaria — Founded as the capital of the northern kingdom by Omri (1 Kings 16:24), it remained the capital until the end of the kingdom in 722-721. It continued to exist even after that catastrophe, and Herod the Great, who practically rebuilt the city, called it Sebaste. Its site is identified with the modern es-Sebustieh, a village and ruin on a hill about six miles northwest of Shechem, in the center of Palestine. 

Great tumults — Confusions and disorders resulting from the violence of the ruling classes. 

Oppressed — Better, R.V., “oppressions” (Job 35:9); great is to be supplied (compare Amos 2:6-7). 9b may be rendered more forcibly, “And, behold! confusions manifold in the midst of her! oppressions to her very core!” 

They know not to do right — Literally, straight. Their sinful conduct has continued so long that their consciences have become seared and all sense of right has been lost; wrongdoing has become their second nature. 

Violence and robbery — That which is secured through violence and robbery. 

In their palaces — From now on it becomes clear whom Amos addresses, the nobles who are robbing their weaker fellow citizens.



Verses 11-15 

11-15. The sentence. Jehovah will speedily send an enemy to avenge the wrongdoing; he will lay waste the corrupt city; even the altars of Beth-el will be overthrown. The sentence is introduced by the solemn “Thus saith the Lord Jehovah.” 

Therefore — Because of the utter corruption. 

An adversary — A word rendered more often “trouble” or “distress,” but “adversary” is most suitable here. 

There shall be even round about the land — This is undoubtedly the sense of the passage, but the Hebrew is awkward. A very slight change, supported by Peshitto, gives “shall surround the land.” With the land completely surrounded, every avenue of escape will be cut off. 

He shall bring down thy strength — May be rendered also, “thy strength shall be brought down” (G.-K., 144d.) 

Strength — Defenses, that is, the walls and the citadel; they will be torn down. 

Thy palaces — In which the plunder is stored. 

Shall be spoiled — The retribution is according to the lex talionis.
Following Amos 3:11 Harper reads Amos 3:15, then Amos 3:12-14, but there is no necessity for the transposition. 

12. The people will be swept away, only a small fraction will escape. 

Taketh — R.V., “rescueth.” The Davids who could kill the wild beasts and save the lambs unharmed (1 Samuel 17:34-35) were the exception; ordinarily the lion devoured the prey. 

Two legs — Literally, shin bones. 
Piece of an ear — That is, small fragments which were overlooked by accident. As a shepherd Amos would be familiar with such happenings. 

Children of Israel — Perhaps not the whole nation, but the nobles of Samaria who are described in the following words. 

Corner of a bed — Better, R.V., “couch,” or divan. The divan in an Oriental home runs around three sides, the seat of honor being in the corner opposite the door, “where upon the usual cushions is set a smaller one, against which he may rest his head and take a nap” (Van Lennep, Bible Lands, 460, 461). The prophet evidently has in mind the extravagant, luxury-loving nobles of Samaria. 

In Damascus in a couch — R.V., “on the silken cushions of a bed.” Some Hebrew manuscripts and LXX. read “Damascus” (so A.V.), but the common Hebrew text has a word with a slightly different vocalization, the meaning of which is uncertain. Damascus is out of the question, since Amos is not concerned in this connection with inhabitants of a foreign Country. Most commentators read damask — similarly R.V, “silken cushions” — the fine material which derives its name from Damascus. However, it is very doubtful that in Amos’s day Damascus had already given its name to this material. Nevertheless, we expect a word of some such meaning, or possibly one parallel with corner.
In Amos 3:13-15 the judgment is announced once more, in the form of a proclamation. 

Hear — As in Amos 3:9, no one in particular is addressed.

This mode of expression is chosen for rhetorical purposes, to introduce in a more vivid and forceful manner the announcement of judgment. 

Testify — Announce solemnly (Genesis 43:3; Deuteronomy 4:26). 

The house of Jacob — Israel; here in the narrower sense, the northern kingdom. 

The Lord Jehovah, the God of hosts — The accumulation of divine titles indicates the solemnity of the announcement. On the first two see on Amos 1:8; on the whole title, which is used again in Amos 4:13; Amos 5:16; Amos 5:27; Amos 6:14, see on Hosea 12:5.

Amos 3:14-15 emphasize the completeness of the destruction. Not even the sanctuaries will escape. 

Beth-el — The chief sanctuary of the northern kingdom. Dan also enjoyed royal patronage (1 Kings 12:29), but the former was supreme. It was situated about ten miles north of Jerusalem, on the road to Nablus. Its name — house of God — testifies to its sanctity, and very early in Hebrew history it appears as a sacred place (Genesis 12:8; Genesis 35:7; 1 Samuel 10:3). It was at Beth-el that Amos delivered his message (Amos 7:13). The ruins of the old town, now called Beitin, lie on the summit of a hill sloping to the southeast, and cover three or four acres. It appears from this verse (compare Amos 2:8) that numerous altars were at Beth-el; whether they were all, nominally at least, consecrated to Jehovah, or whether some were sacred to other deities, is not certain — probably the former. 

Horns of the altar — Important fixtures of the altar (Leviticus 4:7; Leviticus 4:18; Leviticus 4:30), which offered a place of refuge and safety (1 Kings 1:50-51; 1 Kings 2:28). When they are gone the last ray of hope must vanish. The horns of the altar are mentioned frequently in the Old Testament, but their origin is not yet satisfactorily explained. They were found also on altars outside of Israel. On a monument found in Teima, southeast of Edom, an altar is represented with horns curved like those of an ox, rising from the corner. With the sanctuaries the magnificent palaces of king and nobles will be destroyed. 

Winter house… summer house — To be understood as collectives; the summer residences and winter residences of king and nobles. For the latter compare Jeremiah 36:22; for the former Judges 3:20. Ordinarily the summer and winter houses do not appear to have been separate buildings, they were rather different parts of the same house. The upper rooms, if there are two stories, or the outside rooms, if there is but one story, are still the rooms occupied preferably in summer, while the lower story or inside rooms are preferred for winter (Thomson, The Land and the Book, 1:478). In exceptional cases people have separate dwellings for summer and winter respectively (Van Lennep, Bible Lands, 115). The language here would seem to indicate separate dwellings. An Aramaic inscription found in Zinjirli, near Aleppo, furnishes an interesting parallel to these expressions. In it Bar-rekub, king of Sham’al, a vassal of Tiglath-pileser III, and therefore a younger contemporary of Amos, relates that he beautified his father’s house in honor of his ancestors; then he continues, “and it is for them a summer house and a winter house.” 

Houses of ivory — Houses whose walls are paneled or inlaid with ivory (1 Kings 22:39; compare Amos 6:4). Since ivory was very costly, only the wealthy could afford this luxury. 

Great houses — Or, magnificent (Amos 5:11; Amos 6:11); R.V. margin, “many houses.” The word is so rendered in Isaiah 5:9; if so here, it points to the wide extent of the threatened ruin.

04 Chapter 4 
Verse 1 

1. Hear this word — As in Amos 3:1; Amos 5:1. 

Ye kine — Jerome, who was followed by some later writers, understood this to apply to the effeminate nobility, “the rulers of Israel and all the leading men of the ten tribes who spent their time in pleasure and robbery”; others limit it to the nobles condemned in Amos 3:9 ff. However, it is better to understand the words as addressed to the wanton women of Samaria, whose thoughtlessness and luxury had transformed their gentle natures into those of brutes (compare Isaiah 3:16 ff; Isaiah 32:9 ff.). 

Bashan — The very fertile district east of the Jordan and north of the Yarmuk, which was rich in pasture land (Micah 7:14; compare Psalms 22:12). 

Mountain of Samaria — See on Amos 3:9. 

Which oppress… crush — Indirectly, by insisting upon the gratification of their appetites, though the means with which to do this had to be secured unjustly. The two verbs are combined in Deuteronomy 28:33; 1 Samuel 12:3-4, etc. 

Masters — R.V., “lords”; or, husbands, which is another meaning of the word. 

Let us drink — Or, feast, the feasts including drinking and carousing of every sort.



Verse 2 

2. This shameful conduct has aroused the anger of Jehovah. 

Hath sworn — An anthropomorphism. As a man affirms a statement by an oath and thus makes certain its fulfillment, so Jehovah is represented as having affirmed the sentence of doom by an oath (Amos 6:8; Amos 8:7; compare Genesis 15:9-18). 

By his holiness — Mitchell renders, “by his sacred, awe-inspiring personality.” Jehovah has pledged his holiness that he will fulfill his threat. The expression is practically equivalent to “by himself” (Amos 6:8). A.B. Davidson says, “The two phrases have virtually the same sense.” “Holy as applied to Jehovah is an expression that in some way describes him as God, either generally or on any particular side of his nature, the manifestation or thought of which impresses men with the sense of his Godhead.” For a discussion of holiness see on Hosea 11:9. 

That, lo, the days shall come — Better, Lo, the days are about to come (see on Amos 2:13). The conjunction translated “that” serves here to introduce the direct address (G.-K., 157b). He will [“they shall”] — Literally, one shall take you — you shall be taken (G.-K., 144d). The prophet expects the punishment to take the form of an exile (Amos 5:27; Amos 6:7; Amos 7:17). 

With hooks — Both words so translated mean primarily thorns; probably the latter served as fishhooks to primitive man. The figure apparently changes in Amos 4:2 to that of catching fish. As fish are taken by fishermen with hooks, so the women are to be carried away by the foreign invader (Habakkuk 1:14). The picture may be based upon the Assyrian custom alluded to also in Isaiah 37:29; Ezekiel 29:4 (compare Rawlinson, Seven Great Monarchies, i, plate 35). Some, to retain the figure of Amos 4:1, understand it to allude to the putting of hooks into the nostrils of unruly cattle, “but so many should the cattle of Samaria be, that for the last of them fishhooks must be used.” Marti understands both words to designate hooks in general, and he thinks that the prophet has in mind the removal of the carcasses of the fat cattle with hooks put in the nose and the hinder part. Whatever the basis of the picture, the figure is one of absolute helplessness. 

Posterity — R.V., “residue.” Posterity cannot be correct, since the prophet looks for the judgment in the immediate future (Amos 7:17); the thought is “every last one of you”; not one shall escape.

In Amos 4:3 the figurative language is abandoned. 

Ye shall go out — As captives. 

At the breaches — Made by the besiegers. 

Every cow at that which is before her — Better, R.V., “every one straight before her,” which some interpret to mean that there will be no need of looking for a gate, since the breaches are so numerous (Joshua 6:5; Joshua 6:20); others, without turning to the right or to the left; hurriedly they will be driven away “as a herd of cows go one after another through a gap in a fence.” 

Ye shall cast them — The context fails to indicate who is addressed. This difficulty was felt by the Revisers, who translate, without warrant in the Hebrew, “ye shall cast yourselves,” and state in the margin, “The text (including the next two words) is obscure.” The difficulty vanishes if one vowel point is altered; then it may be translated “ye shall be cast,” that is, by your captors. 

Into the palace — R.V., “into Harmon.” A.V. is incorrect. The word is the name of the city or district to which the women are to be exiled. Concerning the identification of the locality there exists disagreement both among the ancient versions and among modern commentators. A few of the latter consider the case hopeless; many attempt emendations, but none are quite satisfactory. In all probability the text is corrupt. If it is the name of a city or district it must lie “beyond Damascus” (Amos 5:27). The district suggested by three of the ancient versions (Peshitto, Targum, Symmachus), and by Jerome in a note, namely, Armenia, would meet this condition, and this translation might be defended on linguistic grounds without serious difficulties.



Verse 4-5 

4, 5. A mistaken zeal. 
Beth-el — See on Amos 3:14. 

Gilgal — The first camping ground of the Israelites west of the Jordan. Its very name (circle, that is, of stones — cromlech) testifies to its sacred character. It is mentioned frequently in the Old Testament; and even after the ark had been removed to a more permanent location it continued to be a favorite sanctuary (1 Samuel 10:8; Hosea 4:15, etc.). It is commonly identified with the modern Jiljul, four and one half miles from the Jordan, one and one half miles east-southeast of Jericho. Others identify the sanctuary mentioned by Amos and Hosea with Julejil, two and one half miles southeast of Nablus, near Mount Ebal and Mount Gerizim (Deuteronomy 11:30), while some suggest a still different location (2 Kings 4:38), the modern Jil-jiliyeh, about seven miles north of Beth-el, in a southwesterly direction from Shiloh. 

Come — The tone of voice would indicate whether Amos was in earnest or not; that he was not is proved by the next verb. 

Transgress — Their religious observances were of no value; they were an abomination, a transgression in the sight of Jehovah. Why? Not because the prophet or Jehovah was opposed to sacrifice and forms of worship as such (see on Hosea 6:6), but because their coming and their sacrificing was of a character to arouse the divine wrath. This was due to the absence of the proper spirit in their worship, the inconsistency and corruption of their lives, the introduction of foreign heathenish practices into their worship (Amos 2:7-8), and the consequent disregard of Jehovah as the supreme God of Israel and his reduction to the level of the Baalim of Canaan. 

At Gilgal — The construction reproduced in R.V. is preferable: “(Come) to Gilgal and multiply transgressions.” For the reasons just suggested, the more zealous they were in their heartless worship, the farther they traveled to the sanctuaries, and the more numerous the places visited, the greater the indignation of Jehovah. 

Sacrifices — A general term for sacrifices and offerings, though the word used here is employed frequently in the restricted sense of animal sacrifice. 

Tithes — The tenth part of the income consecrated to the deity. The system of tithing was known among many nations of antiquity. The Hebrew laws on the subject are not very explicit, and it seems, that the details in the administration of the system were not always the same (Deuteronomy 12:6; Deuteronomy 12:11; Deuteronomy 12:17; Deuteronomy 14:22-29; Deuteronomy 26:12). 

Every morning,… after three years — R.V., following more closely the Hebrew reads for the last, “every three days.” The reference is to the bringing of the annual sacrifice (1 Samuel 1:3; 1 Samuel 1:7; 1 Samuel 1:21), and to the triennial payment of tithes (Deuteronomy 14:28; Deuteronomy 26:12). The prophet exhorts the people ironically to increase their zeal; to bring sacrifice every morning, instead of once a year, and to pay tithes every three days, instead of every three years. Wellhausen suggests a different translation, which is permitted by the Hebrew, “in the morning… on the third day.” He assumes that it was customary to offer sacrifice on the morning after arrival, and to pay the tithes on the third day; and he interprets the ironical exhortation as calling for the punctilious observance of the prescribed routine. This interpretation does not imply the exaggeration involved in the other, but its accuracy is doubtful because it is based upon an apparently unwarranted assumption. 

Offer — Margin, “offer by burning.” See on Hosea 2:13, where the same word is translated “burn incense.” 

Sacrifice of thanksgiving — Offered in recognition of unmerited and unexpected blessings (Leviticus 7:12-13; Leviticus 7:15; Jeremiah 17:26, etc.). 

With leaven — R.V., “of that which is leavened”; Targum, “from violence”; some translate “without leaven.” The translation of the R.V. is to be preferred. According to Leviticus 2:11; Exodus 23:18, the use of leaven as a part of sacrifice was forbidden; on the other hand, Leviticus 7:13, would seem to permit its use, and the language of Amos implies that its use was regarded as an indication of special virtue, a conception that may be traced to the extreme zeal of the people, which would cause them to consider hard, unleavened bread too common for their God. Assuming this viewpoint of the people, the prophet exhorts them to do even more than the law requires. 

Proclaim and publish — Not in the sense of exhorting others to bring them, but of letting everyone know their piety and good works; they are urged to sound the trumpet before them (Matthew 6:2). 

Free [“freewill”] offerings — The offerings brought out of a spontaneous impulse as an expression of irresistible love (Deuteronomy 12:6; Deuteronomy 12:17). 

This liketh you — Better, R.V., “this pleaseth you,” with the emphasis on you; Jehovah has no delight in their performances.



Verses 4-13 

ISRAEL’S FAILURE TO UNDERSTAND THE DIVINE JUDGMENTS Amos 4:4-13.

With Amos 4:4, begins a new discourse, addressed to the people at large. The occasion was probably a religious gathering, when the people, by their zeal for the external requirements, accompanied by an utter disregard of the divine ethical demands, had revealed their utter misapprehension of the will of Jehovah. In an ironical vein Amos exhorts them to continue their heartless ceremonial worship, “for this pleaseth you,” implying at the same time that Jehovah takes no delight in it (Amos 4:4-5). Again and again he sought to make them understand his dissatisfaction with their conduct, and to bring them to their senses, but in vain (Amos 4:6-11). Hence he can do nothing but send a final blow, for which they must now prepare themselves (Amos 4:12-13).



Verse 6 

6. Famine. 

And I also — The contrast is brought out more clearly by rendering, “But I on my part” (Amos 2:9). 

Have given — See on Amos 3:6. 

Cleanness of teeth — That is, famine, identical in meaning with “want of bread.” 

All your cities,… all your places — Throughout the whole land. Several famines are recorded in the Old Testament. The two most recent preceding the time of Amos are those mentioned in 1 Kings 17:12; 2 Kings 4:38. These, severe enough to be remembered for a long while as special divine judgments, or other famines, unrecorded in the Old Testament, may be alluded to by Amos. The judgment was sent for a purpose, to bring the people to their senses and to lead them back to Jehovah in obedience and love; but the purpose was not accomplished. 

Returned — See on Hosea 14:1. The fivefold repetition of the phrase, “yet have ye not returned unto me, saith Jehovah,” emphasizes both the love of Jehovah, who wearied not in his efforts to win back Israel, and the stubbornness of the people who would not yield to his pleas.



Verses 6-11 

6-11. Seven unheeded chastisements. Through various acts of providence Jehovah attempted to win back the rebellious people, but without success.



Verse 7-8 

7, 8. Drought. 

The rain — Hebrews geshem (see on Joel 2:23), here rain in general. 

When there were yet three months to the harvest — Since the harvest is in April and May, the drought must have set in during January or February. A drought at that time would be disastrous, and might completely destroy the prospects of harvest. A similar phenomenon occurred in Palestine in the winter of 1894-95. “After raining several times quite heavily in December, especially on the coast, the weather has been since before Christmas pleasant and mild, and if no more rain falls there will be great suffering, for up till now (February 16) no one has filled his cisterns.” 

Caused it to rain — The tenses in Amos 4:7-8 are frequentatives. Jehovah did the things mentioned again and again. To the ancients the phenomenon of a partial drought would be an even stronger proof of the presence of the supernatural than a universal withholding of rain. Partial rainfall such as is described here has been experienced in Palestine in more modern times. “There has been a smart shower here (Tiberias), while at Samakh the ground was baked hard, and the grain drooping sadly. The same was true on a former occasion when I came up the Jordan valley. The ground in the Ghor was like a parched desert. There had not been sufficient rain to bring up the grain,… while here at Tiberias the whole country was a paradise of herbs and flowers.” And again, “It was literally so about Samakh and ‘Abadiyeh, while their nearest neighbors were rejoicing in abundant showers” (Thomson, ii, p. 66). 

Piece — Field (Ruth 2:3; Ruth 4:3). 

Two or three cities — That had suffered from the drought. For the ascending enumeration see on Amos 1:3. 

Wandered — Literally, tottered, or, staggered. The people were so weak from thirst that they could not walk with a firm step. 

One city — One favored with rain. With reference to this passage Thomson says (on the same page): “A fact often repeated in this country. No longer ago than last autumn it had its exemplification complete in Belad Besharah, the ancient inheritance of Naphtali.” Since there are few springs throughout Palestine, people are dependent largely upon rain water stored in cisterns; when the rainfall is irregular the water supply soon becomes exhausted. 

They were not satisfied — The water was not sufficient to supply the needs of all. This judgment also was in vain.

9a. Blasting and mildew. 9b. Locusts. 

You — Your fields and crops. 

Blasting and mildew — The two words are frequently joined (Deuteronomy 28:22; 1 Kings 8:37; Haggai 2:17). The former, from a verb to burn, describes the disastrous effects of the scorching east wind or Sirocco (see on Hosea 12:1); the latter, literally, greenness, is “a blight in which the ears turn untimely a pale yellow, and have no grain.”

One word in the Hebrew makes the rest of Amos 4:9 awkward. With a very slight change, favored by most modern commentators, it may be translated, “I laid waste your gardens and your vineyards; and your fig trees and your olive trees hath the palmerworm devoured.” 

I laid waste — By some blow not specified by the prophet. 

Fig trees — See on Joel 1:7. 

Olive trees — See on Hosea 14:6; Joel 1:10. 

Palmer-worm — See on Joel 1:4, where reference is made to the frequency with which locusts visit Palestine.



Verse 10 

10. Pestilence and war. 

Pestilence — “What we should term an epidemic accompanied by great mortality.” 

After the manner of Egypt — Of the many interpretations suggested the two most probable are, (1) with the severity with which the plagues fell upon Egypt at the time of the Exodus (compare Exodus 15:26; Deuteronomy 7:15; Deuteronomy 28:60); and (2) with the severity with which pestilence is accustomed to visit Egypt. The latter interpretation sees no specific historical allusion in the phrase. Violent plagues were not infrequent in the Nile lands; it is said that “a violent plague used to occur formerly about once in ten or twelve years.” The Hebrew is literally in the way of Egypt, which has been interpreted also as equivalent to from Egypt, or, from the direction of Egypt, indicating not a comparison but the direction from which the pestilence came. It is a matter of history that the northeast corner of the Nile Delta, which is “in the way of Egypt,” has always been a nursery of epidemics (compare G.A. Smith, Historical Geography of the Holy Land, 157ff.). 

Slain with the sword — In battle. War is thought to come from Jehovah (Amos 1:4; Amos 1:7, etc.).

Young men — The strength and flower of the nation. 2 Kings 9 ff. records how bloody the wars, and how great the losses during the century preceding the time of Amos. 

Have taken away your horses — Literally, with the captivity of your horses, that is, with your captured horses, the words connecting with the verb “have slain” (2 Kings 13:7). Since horses were scarce in Palestine, their destruction would be an additional calamity. 

Stink — R.V., “stench.” 

Camps — After the defeat (Isaiah 34:3). The slaughter was so great that the bodies of the dead soldiers and the carcasses of the beasts could not be buried; in a short time they filled the air with a sickening stench. LXX., “I caused your camp to go up in fire in my anger.” Again the effect was disappointing.



Verse 11 

11. Earthquake. Some consider Amos 4:11 a summary of all preceding judgments, not a description of a new calamity; others, a figure of devastating wars (2 Kings 13:4; 2 Kings 13:7); but it is more natural to interpret it as a description of an earthquake causing serious havoc in Israel. Palestine has suffered frequently from earthquakes, especially in the border districts. During the past ten years four earthquakes are said to have visited the country. The most disastrous of which more or less complete accounts have been preserved were those of 31 B.C., in which, according to Josephus, some thirty thousand persons perished, and of January 1, 1837. A vivid account of the horrors of the latter is given in Robinson, Biblical Researches in Palestine, 2:529-531, note 41. The only earthquake mentioned in the Old Testament is that mentioned in the days of Uzziah (Amos 1:1; compare Zechariah 14:5), unless we class in the same category the destruction of the cities of the Plain (compare G.A. Smith, Historical Geography, p. 508f.). The allusion cannot be to the one mentioned in Amos 1:1, unless we suppose that Amos retouched his prophecies when he collected them subsequent to the earthquake (see p. 195). He may have in mind any similar catastrophe. 

Some of you — R.V., “cities among you”; literally, among you. Not the whole country suffered; nevertheless, all should heed the warning. 

God overthrew Sodom and Gomorrah — The point of comparison is the completeness of the ruin. As an illustration of this the destruction of these cities (Genesis 19) is mentioned several times in the Old Testament (Deuteronomy 29:23; Jeremiah 49:18; Isaiah 1:7, etc.). 

Ye — Those that escaped. 

A fire brand plucked out of the burning — A picture of narrow escape. They were almost consumed, only the divine mercy saved them (Isaiah 1:9; compare Zechariah 3:2). But even in the face of ruin and with this overwhelming evidence of the divine love the people hardened their hearts. The divine love and mercy (Amos 2:9 ff.), as well as the divine judgments (Amos 4:6 ff.) failed to accomplish the divine purpose. Nothing more can be done. Destruction is inevitable.

On the philosophy underlying Amos 4:6-11, see in part comment on Amos 3:6. To it may be added that in the ancient world it was customary to ascribe all calamities to the wrath of the deity, manifesting itself either arbitrarily or on account of sins committed by the devotees. The Hebrew prophets believed that Jehovah’s wrath was aroused by sin, that his righteousness demanded the punishment of sin, and that the punishment would take the form of some calamity to be experienced in this present life. They believed also that these calamities had a corrective purpose. These two beliefs underlie the prophetic explanation of calamities. Since secondary causes and the working of natural laws were entirely disregarded, it never occurred to the prophets that any calamity could come without Jehovah’s direct interference, and without a punitive or corrective purpose. With a clearer conception of the character of God we may hesitate to believe that every time a famine or drought or earthquake occurs, God is especially angry with those who have to suffer, and yet there can be no doubt that “the instinct is sound which in all ages has led religious people to feel that such things are inflicted for moral purposes.”



Verse 12-13 

12, 13. The sentence. The corrupt nation must bear a heavier blow. 

Therefore — Because previous judgments have failed. 

Thus — How? One would expect a description of the threatened judgment, for the words point to something not yet mentioned, but no description is given. This very indefiniteness suggests the worst. 

This — Points to the same thing as thus. 
Because — Because this terrible and indescribable judgment is about to fall. 

Prepare to meet thy God — Who is coming in judgment. The words cannot be interpreted as an exhortation to repentance, except in the sense in which “every prediction of disaster was in itself an exhortation to repentance.” They are addressed to the whole nation; but Amos, when delivering this discourse, evidently no longer expected national repentance (but compare Amos 5:4 ff.). They are rather an appeal to prepare for the worst. However, this does not exclude the possibility of repentance on the part of isolated individuals (Amos 5:15). 13. The fulfillment of the threat is assured by the character and power of Him who inspired it. 

For — The transition is abrupt; there is an ellipsis in thought. The connection may be expressed thus: “Prepare to meet thy God. Do not mock or disregard this announcement, for he who formeth the mountains… , the almighty Jehovah, is the author of it.” Amos 4:13, therefore, serves a purpose similar to that of Amos 2:3-8, to win a reverent hearing for the prophet’s message. The verbs are participial forms throughout, and may be translated, without the relative construction, “He formeth… he createth.…” 

Formeth the mountains — The verb is one used of the occupation of the potter. Jehovah finds it as easy to fashion mountains as it is for the potter to fashion a vessel (Genesis 2:7-8; Genesis 2:19; Compare Psalms 104:8). 

Createth — While the verb does not imply the making of “something out of nothing,” it is used in the sense of producing something fundamentally new by powers transcending the ordinary powers of man. 

Wind — Not “spirit”; may include all the “unseen but mighty forces of nature.” 

What is his thought — Not the thought of Jehovah, but the thought of man. It requires greater powers to discover the secret thoughts of man than to make known one’s own thoughts to another. Jehovah possesses the greater power; that he can do the other is assumed throughout the Old Testament. The ancient versions present different readings, each one going its own way. 

Maketh the morning darkness — Or, maketh darkness into morning. The last word is literally dawn. He does this by his sudden appearance in a storm cloud (Psalms 18:9), or by the natural change of day into night, or night into day. Some interpret it, with less probability, of the transformation of spiritual darkness into light.

Treadeth upon the high places of the earth — Jehovah is described frequently as riding upon the clouds; in doing so he treads upon the high places, the mountains of the earth (Psalms 18:10; Micah 1:3; compare Judges 5:4-5). 

Jehovah, The God of hosts — The mention of this title would in itself call attention to the majesty and power of Jehovah (see on Hosea 12:5; compare Amos 3:15). On the authenticity of Amos 4:13, and the similar passages Amos 5:8-9; Amos 9:5-6, see Introduction, pp. 217ff.

05 Chapter 5 

Verses 1-3 

1-3. A dirge. 
Hear ye this word — Compare Amos 3:1; Amos 4:1. 

Lamentation — Hebrews kinah. A technical term for a dirge in memory of a departed friend. It is not a spontaneous expression of grief, but a formal composition, long or short, artificially constructed. These dirges are composed in a peculiar meter, the so-called kinah verse, in which the lines are longer than ordinarily in Hebrew poetry, each consisting of two parts, of which the second is a little shorter than the first, the ratio being about 3 to 2. The lament is contained in Amos 5:2-3; Amos 5:3 giving the explanation of Amos 5:2. The kinah meter is observed only in Amos 5:2; it may be restored approximately in Amos 5:3 by omitting the introductory words and “to the house of Israel” at the close. While it is not possible to reproduce exactly the meter of the Hebrew, the following rendering of Amos 5:2-3 (with the omissions suggested) indicates approximately the character of the kinah compositions: —(a) Fallen, no more shall she rise, (b) virgin Israel, (a) Flung down on her own ground (b) no one to raise her.

(a) The city that goeth forth a thousand (b) shall have left a hundred, (a) And she that goeth forth a hundred (b) shall have left ten.

Virgin of Israel — “The earliest extant example of the personification of a nation or community as a woman.” Later such personifications became quite common (Jeremiah 18:13; Jeremiah 31:4; Jeremiah 31:21; compare Isaiah 10:32; Isaiah 37:22, etc.; see on Hosea 2:2). 

Is fallen — The prophetic perfect. The calamity is still future, but the prophet is so certain of its coming that he sings the dirge as if the nation had already died. The wounds inflicted are so grievous that she cannot rise, nor is there anyone to help her up.

Forsaken — R.V., “cast down.” The verb implies the use of force — flung down — and the abandonment to destruction (Ezekiel 29:5; Ezekiel 32:4). Amos 5:3 indicates the nature of the calamity that will reduce Israel to such sore straits; her fighting force is to be reduced to one tenth of its present numbers. 

Went out — To battle. 

A thousand — A city that can furnish a thousand fighting men must be of considerable size. 

An hundred — A smaller town. Great and small cities shall suffer alike.

Justification of the judgment, and exhortation to repentance, 4-10. That Amos believed in the possibility of a universal “return” of Israel is nowhere stated or implied; that he hoped for some salutary effects of his preaching cannot be doubted; it is implied in Amos 5:15, and in the fact that he continues his exhortation to “seek Jehovah.” Who of the people would repent and who would persist in rebellion he could not know; therefore he must exhort all that he may “save some.” This he does in Amos 5:4 ff. At the same time his exhortation supplies the justification for the divine judgment; they have done the things that are not acceptable to God, and have left undone the things in which he takes delight. Notwithstanding the abruptness of transition from 1-3 to 4 the logical connection between the two parts is not difficult to see. In 1-3 the prophet bemoans the humiliation of Israel. He would have been unfit to act as a messenger of Jehovah had not the contemplation of this fate moved him to compassion and aroused a longing that the terrible calamity might be averted. In the anxiety of his heart he bursts forth in a new exhortation, hoping that, perchance, he may yet succeed in bringing at least some to repentance, and thus avert the doom. Harper interprets Amos 5:4-5 as injunctions given in the past, disobedience to which furnishes the reasons for the disaster described in Amos 5:2-3; and he makes Amos 5:6 the beginning of Amos’s exhortation. This interpretation is less natural; it certainly is no improvement over the one commonly accepted.



Verse 4-5 

4, 5. The prophet begins again with the solemn “Thus saith Jehovah.” 

Seek ye me, and ye shall live — Hebrews “Seek ye me, and live”; that is, If ye seek me ye shall surely live (G.-K., 110f.). Return to Jehovah will save them from the threatened calamity. To seek the Deity has a twofold meaning in the Old Testament: (1) To go to the shrine to offer sacrifice (Amos 5:5), or to consult the oracle (Genesis 25:22; 1 Samuel 9:9, etc.); (2) to enter into fellowship with the Deity in love and obedience (Hosea 10:12; Isaiah 9:13, etc.). In the latter sense Amos uses it here. 

Seek not Beth-el — See on Amos 3:14. Nominally they went to the sanctuaries to “seek” Jehovah (see preceding comment); in reality their desire was to participate in the joyous festivals celebrated there under the guise of religion. Such worship could awaken no response in Jehovah. 

Gilgal — See on Amos 4:4. 

Beer-sheba — Also a very ancient sanctuary (Genesis 21:14; Genesis 26:25; Genesis 46:1). Israelites desirous of visiting it had to pass over their borders and the borders of Judah, for it was located in the extreme south, in the Negeb. The long journeys were undertaken probably only on special occasions. The character of the worship at Beer-sheba, in all probability, differed but little from that at the other Hebrew sanctuaries. Its ruins are represented by the modern Bir-es-Seba’, about fifty miles south-southwest of Jerusalem, about twenty-eight miles southwest of Hebron. These sanctuaries can offer no permanent refuge, for they also are doomed (compare Isaiah 1:29-31). It is difficult to reproduce the paronomasia which is very marked in 5b, Gilgal galoh yigleh and Beth-el (beth) aven. “Gilgal shall taste the gall of exile” (G.A. Smith). “Beth-el (the house of God) shall become Beth-aven (the house of naught).” Wellhausen offers a striking translation: “Gilgal wird zum Galgen gehen, und Beth-el wird des Teufels werden” (Gilgal will go to the gallows, and Beth-el will become the devil’s). 

Come to naught — Hebrews aven. See on Hosea 4:15.

In Amos 5:6 the exhortation is repeated with a few changes. Jehovah is used instead of me, as if Amos were taking up the exhortation uttered previously by Jehovah himself. A new motive for obedience is introduced. Obedience will mean life; disobedience — what? (Compare Isaiah 1:20.) 

Lest he break out — A forceful verb, equivalent to cleave, penetrate. 
Like fire — The point of comparison is destructiveness. 

Joseph — As the ancestor of Ephraim and Manasseh, the two most powerful tribes of the north (Hosea 13:1), Joseph stands here for Israel, that is, the northern kingdom (Amos 5:15; Amos 6:6). Hosea uses in the same sense Ephraim (Amos 5:3; Amos 6:4, etc.). House of Joseph — house of Israel — kingdom of Israel. 

And devour it — An unexpected change in the original from masculine to feminine, as if from now on fire were the subject. This makes the construction harsh; therefore Nowack suggests a slight emendation: “lest he will kindle the house of Joseph with fire, which will devour.…” The conflagration will prove disastrous, for there is no one to quench it (Isaiah 1:31; Jeremiah 4:4). Jehovah alone could do it, but he is sending the fire. 

In Beth-el — Literally, for Beth-el; LXX., “for the house of Israel.” While this is the thought expected here, it is not necessary to suppose that the present Hebrew text is incorrect. Beth-el, as the religious center, might represent the entire kingdom.

The transition from Amos 5:6-7 ff. is again abrupt, and the logical connection between the two parts has been variously explained. The most natural explanation is to regard Amos 5:7 a justification of the prophet’s earnest exhortation to seek Jehovah. The exhortation is needed, for at present they are not seeking him in a manner that will enable them to find him; far from it, they are doing the very things that will cause him to hide his face. As in Amos 2:7, the participial construction is used, which is reproduced correctly in English by the relative clause connected with the subject implied in seek (Amos 5:6): “You who are living such godless and immoral lives, seek Jehovah.” 

Wormwood — A plant having a bitter juice (Deuteronomy 29:18; Proverbs 5:4), unpalatable and, when drunk to excess, noxious. In Scripture it is always used as a symbol of that which is unpleasant and bitter (Amos 6:12; Jeremiah 9:15). 

Judgment — R.V., “justice”; here the administration of justice. Under normal conditions this is desirable and of great value, but they have changed its character so that it has become undesirable and bitter. 

Leave off righteousness in the earth — More accurately, R.V., “cast down righteousness to the earth,” instead of “establishing” it (Amos 5:15). Righteousness — justice, equity (2 Samuel 8:15; Jeremiah 22:3). This they trample under foot, while they exalt violence and oppression. Primarily these are crimes committed by those in authority, but all have become corrupt (compare Isaiah 3:12), so that the description fits all.

The next two verses (8, 9) resemble closely Amos 4:13. Like the latter, and for similar reasons, they are denied to Amos (see Introduction, pp.

217ff). In this instance the objections derive additional weight from the fact that the interruption of the thought is more apparent, Amos 5:10 being the natural continuation of Amos 5:7. Whether from Amos or not, the verses, like Amos 4:13, present a reason why the listeners should receive the prophetic message with reverence and ready obedience. Assuming that they are authentic, two ways seem open for removing the apparent interruption in thought: (1) It is proposed to change the order, so as to read 7, 10, 8, 9, which would require no alteration in the text itself. True, this would make the transition from 10 to 8 abrupt, but no more so than at present, from 7 to 8. (2) Another possibility is to place 8, 9 after 6, in apposition to Jehovah in 6, followed by 7, 10. If this is done, 7, 10 cannot be connected very well with the preceding, but must be interpreted as introducing a new thought. To make the beginning more natural, it is proposed to prefix “Woe” (compare Amos 5:16; Amos 6:1): “Woe unto those who turn.…” A few commentators deny that the thought is interrupted. Mitchell, for example, seeks to show the logical connection between 7 and 8ff. in the following paraphrase: “Ye oppressors (Amos 5:7), know ye not that Jehovah, whose mercy ye have spurned, is the maker and ruler of all things (Amos 5:8), a mightier than the mightiest (Amos 5:9)? Therefore, ye enemies of righteousness (Amos 5:10), because ye trample… (Amos 5:11).” Absolute certainty on this point is impossible.



Verses 8-10 

8. The seven stars — R.V., “Pleiades”; literally, a cluster, that is, of stars. 

Orion — Hebrew, literally, a fool, a name that may embody an ancient mythological notion, namely, that this star is some fool who dared to rebel against the majesty of the deity, and who in punishment was chained in the sky. The two constellations attracted notice also among the early Greeks, partly on account of their brilliancy and partly “because their risings and settings with the sun marked the seasons.” The two represent the whole host of stars as a striking manifestation of Jehovah’s creative power (Job 9:9; Job 38:31). 

Turneth the shadow of death — R.V. margin, “deep darkness.” The etymology of the word is not quite certain. If it is a compound word it is literally “shadow of death”; if it is derived from a root found in Arabic and Assyrian, but not otherwise in Hebrew, it means simply “darkness” — so LXX. Whatever the etymology, the darkness is the darkness of night, which Jehovah turns into day. With equal ease he turns the day into night. 

Calleth for the waters of the sea — A poetic description of the giving of rain (Amos 9:6); the waters hear the divine voice and immediately they respond. The natural phenomena enumerated are all evidences of the supreme power of Jehovah. It is less natural to see in the expressions references to extraordinary phenomena, such as eclipses of the sun or the flood. 

Jehovah is his name — With a similar statement close the doxologies in Amos 4:13, and Amos 9:6; here it should stand at the close of Amos 5:9. Is its presence at the close of Amos 5:8 another evidence of a possible disarrangement of the verses, or is Amos 5:9 a later addition either by Amos or by some one else? From the manifestation of the divine power in nature the prophet passes, in Amos 5:9, to their manifestation in God’s dealings with men. 

That strengtheneth the spoiled — Better, R.V., “that bringeth sudden destruction”; margin, more literally, “that causeth destruction to flash forth.” 

Against the strong — Who are able to withstand ordinary foes. 

The spoiled shall come — Better, R.V., “destruction cometh”; as a result of the divine manifestation. 

Against the fortress — The defenses in which the strong put their trust, and which in time of ordinary danger serve as a place of refuge. LXX., “he bringeth destruction” instead of “destruction cometh,” which is preferable.

Amos 5:10 continues the accusation of Amos 5:7, presenting other evidences of the corruption which impels the prophet to exhort so earnestly. They persecute those who take a stand for the right. 

Rebuketh — R.V., “reproveth.” 

In the gate — The principal public place in an ancient Oriental town, where court was held and justice administered (Amos 5:12; Amos 5:15; Deuteronomy 25:7; 1 Kings 22:10). The rebuke is that uttered in connection with the administration of justice, chiefly by the judge, who condemns unjust practices and silences false accusers, but also by anyone who rises in defense of the right (Isaiah 29:21). 

Speaketh uprightly — In defense of those accused unjustly. 

Abhor — A stronger word than hate.


Verses 11-13 

11-13. Israel’s moral depravity demands speedy judgment. The sin which arouses the indignation of the prophet most is the oppression of the poor (Amos 2:6-7). In punishment the unjustly gained possessions will be withdrawn. 

Therefore — Introduces the sentence, as in Amos 3:11; Amos 4:12. 

Your treading is upon the poor — R.V., “ye trample upon the poor.” A figure of excessive cruelty (compare Amos 2:7). 

Take from him burdens [“exactions”] of wheat — This corn tax does not refer to bribes given to corrupt judges, but to “presents which the poor fellahin had to offer to the grasping aristocrats” in order to secure permission to retain at least a part of their products (1 Samuel 25:7 ff.). 

Hewn stone — In ancient times the houses of the Israelites were built of baked or sun-dried bricks; the use of hewn stone, a sign of wealth and luxury, may have been introduced during the prosperous eighth century B.C. The means which enabled the rich to build these houses were acquired by oppression (Micah 3:10). But Jehovah will drive them from the magnificent palaces. 

Pleasant vineyards — The vineyards in the fruit of which they expected to take delight. In these expectations also they will be disappointed (Deuteronomy 28:30; Deuteronomy 28:38-39; Isaiah 5:8-10; Zephaniah 1:13; compare Amos 9:14). In order to secure a more perfect parallelism, consisting of three sentences, each having a protasis and an apodosis, Hitzig suggests as a better translation for the first two clauses, “Forasmuch, therefore, as ye trample upon the poor, ye shall take presents from him of wheat”; that is, you will become so poor that you will be compelled to accept alms from him who is now poor.

In justification of this sentence the prophet continues, in Amos 5:12-13, the description of the deplorable condition, the maladministration of justice receiving the severest condemnation. In Amos 5:12 the translation of R.V. is to be preferred: “For I know how manifold are your transgressions, and how mighty are your sins — ye that afflict the just, that take a bribe, and that turn aside the needy in the gate from their right.” The popular idea was that Jehovah took little or no notice of their conduct (Hosea 7:2); he assures them that he knows both the magnitude and the multitude of their sins. 

Afflict — G.A. Smith, “browbeat.” 

Just — See on righteous (Amos 2:6). 

Bribe — The Hebrew word so translated is used ordinarily in the sense of ransom, the price paid for a life (Exodus 21:30). Numbers 35:31, forbids the taking of a ransom for the life of a murderer. In the light of this passage the words of Amos are thought by some to be a condemnation of the judges who allow rich murderers to escape capital punishment on the payment of an illegal ransom. It is not impossible, however, that here, as in 1 Samuel 13:3, the word is used in the more general sense suggested by the English bribe, an illegal gift presented to the judge to secure exemption from merited punishment of any sort. Turn aside the poor [“needy”] — Discrimination was shown against the needy, who were unable to offer bribes (Isaiah 1:23; Isaiah 10:2; compare Isaiah 1:17; Exodus 23:6, etc.). 

In the gate — See on Amos 5:10.

Marti thinks that Amos 5:13 bears every mark of a later interpolation, but without good reason, for the verse fits admirably, not as a reiteration of the announcement of judgment but as an additional indication of the hopelessness of the present situation. No longer are any attempts made to bring about a reformation. 

The prudent — The worldly wise, who knows when he is well off, and who is interested primarily in his own welfare. There is no indication that Amos approves the attitude of these prudent men; he simply states a fact. He himself, caring first of all for the interests of the people, does not and cannot keep silent (Amos 3:8; Amos 7:15). 

Shall keep silence — Better, does keep silent; does not lift up his voice in rebuke or exhortation, because he fears the hostility of the powerful. 

In that time — R.V., “such a time” — as described in Amos 5:12. 

An evil time — Not only because exhortation is futile, but also because personal inconvenience and suffering come to him who attempts to stem the tide.



Verse 14-15 

14, 15. In spite of the apparent hopelessness, the prophet renews his appeal, declaring that, if the exhortation is heeded, Jehovah may yet be gracious to a remnant of Joseph. 

Seek good — Practically the same as “seek Jehovah” (Amos 5:6; compare Amos 5:4). Jehovah is found by him who is anxious about doing good (Isaiah 1:16-17; Micah 6:8). 

Not evil — As they were doing (Amos 5:12). 

Live — See on Amos 5:4. 

And so — If you seek good. 

Jehovah, the God of hosts — See on Amos 3:13. 

With you — To bless and protect. 

As ye have spoken — See general remarks on Amos 3:1; Amos 4:3 (p. 207; compare Amos 5:18; Micah 3:11). The exhortation is repeated and explained in even stronger terms in Amos 5:15. A complete transformation is needed. 

Hate the evil — Not uprightness (Amos 5:10). 

Love the good — The morally good instead of an elaborate ceremonial (Amos 5:5; Amos 4:5), or actual wrongdoing (Amos 3:10). 

Establish judgment [“justice”] — Enthrone it, instead of trampling it upon the ground (Amos 5:7). This phase of right doing demanded special emphasis in the days of Amos. 

In the gate — The place of judgment (Amos 5:10), where it was most persistently outraged (Amos 5:12). If the warning is heeded Jehovah may yet save from utter annihilation. 

Joseph — See on Amos 5:6. 

Remnant — The prophet undoubtedly has in mind the remnant mentioned frequently in the prophetic writings, of whose future glorification speaks Amos 9:11-15. All the prophets are convinced of the certainty of judgment; and all believe that out of it will be saved a penitent, faithful few, the holy seed (Isaiah 6:13), which will grow into a new nation of God. Some writers suppose, though without warrant, that the use of the term implies that Israel had already been reduced, at the time of such use, to a remnant, that is, a fragment of its former prestige and power (see general remarks on Hosea 2:14-23, and Introduction, pp. 35ff.).

The prophet continues in Amos 5:16-17 as if the people had declared their determination to persist in rebellion, and he proceeds to announce once more the imminent doom. 

Therefore — Because of their corruption and unwillingness to heed the warning. Again weight is given to the announcement by the accumulation of divine titles (Amos 3:13). 

Wailing… mourning — For the slain (see on Joel 1:13). This wailing will be heard everywhere, in city and country. 

Streets — Better, R.V., “the broad ways”; literally, wide places, that is, in the open squares in the cities, especially near the gates (Nehemiah 8:1), where the people were accustomed to gather. 

Highways — Literally, as R.V., “streets,” of cities and villages. 

Alas! alas! — Hebrew, Ho! ho! probably the usual cry of lamentation. 

They shall call — The subject is indefinite — (he) shall be called (G.-K., 144f.). 

Husbandman — Who is at work in the fields. He is called to mourn for some loved one. Evidently the judgment is expected to fall suddenly. 

And such as are skillful of lamentation to wailing — Literally, and wailing unto those who are skillful of lamentation. In either case the verb “they shall call” must be supplied. The English translators are probably correct in suspecting the accidental transposition of two words. The skillful of lamentation are the professional mourners, ordinarily women, hired, whenever a death occurs, to sing songs of mourning (Jeremiah 9:17; Matthew 9:23). The word lamentation used here is a more general term than that in Amos 5:1. 

Vineyards — Where joy and gladness are ordinarily looked for (Judges 9:27; Isaiah 16:10). The whole land will become a land of mourners. Why this lamentation? 

Pass through — In judgment (compare Exodus 12:12).



Verses 18-20 

18-20. The day of Jehovah a day of calamity and ruin. 
Woe — Introduces frequently announcements of judgment (Isaiah 5:8 ff; Isaiah 10:1, etc.). In the light of Amos’s general attitude it becomes exceedingly doubtful that it “implies commiseration rather than denunciation” (Driver). 

Desire — Literally, desire for themselves, because they expect it to be a day of triumph. 

Day of Jehovah — See on Joel 1:15. 

To what end — R.V., “Wherefore would ye have.” A question of amazement that they should desire that day. What good will it be when it does come? The prophet does not leave them in uncertainty as to what they may expect. Would it not be wiser to shrink from it? 

Darkness — A picture of calamity and distress (compare Joel 2:2; Joel 2:31; Joel 3:15; Isaiah 5:30; Isaiah 8:22, etc.). 

Light — A picture of prosperity and salvation.

The awful character of the day of Jehovah is described in Amos 5:19 by illustrations familiar to the prophet and easily understood by the people. Though one danger may be avoided, another is sure to come; escape is absolutely out of the question. 

Lion — See on Hosea 5:14. 

Bear — See on Hosea 13:8. From the one the peasant escapes to meet the other; from him he seeks refuge in the house, only to meet his doom there. 

Serpent — Here is meant, probably, the small adder (Psalms 91:13; Isaiah 11:8), which sometimes hides in the cracks and crevices of old walls, and which “is one of the few serpents that manifest an aggressive disposition” (Van Lennep, Bible Lands, p. 308). Being disturbed by the terrified fugitive it comes forth to inflict a deadly bite. Amos 5:20 is an emphatic restatement, in the form of a rhetorical question, of the truth that the day of Jehovah is one of utter darkness and despair; there is in it not one ray of light and hope.



Verses 18-27 

THE DARKNESS AND DESPAIR OF THE DAY OF JEHOVAH, Amos 5:18-27.

The new section opens with a startling woe upon those who desire the day of Jehovah. They will be sorely disappointed, for it will be a day of terror and disaster (18-20). It cannot be otherwise since, in truth, they are enemies of Jehovah. Their service is an abomination to him, because it is not in accord with his requirements (21-25). As a result the terrors of Jehovah, in the form of an exile, will fall upon them (26, 27).



Verses 21-25 

21-25. The popular service is an abomination to Jehovah. The prophet represents Jehovah as out of sympathy with and even hostile to the popular worship. In what sense this is to be understood see on Hosea 6:6. 

Hate,… despise — Exceedingly strong expressions of displeasure. The emphasis throughout is on the pronoun. Their practices are an abomination to Jehovah. 

Feast days — See on Hosea 2:11. 

Will not smell — R.V., “will take no delight.” The metaphor is based upon the primitive material conception that the Deity literally smelled the sweet odor of the sacrifice. He indicated his displeasure by refusing to smell it (compare Genesis 8:21; Isaiah 11:3; Leviticus 26:31). 

Solemn assemblies — See on Joel 1:14; compare on Hosea 2:11, where a different Hebrew word is used. The prophet next enumerates the most common and most popular kinds of sacrifice which Jehovah despises. 

Burnt offerings — See on Hosea 6:6. 

Meat offerings — R.V., “meal offerings.” See on Joel 1:9 (compare Leviticus 2:1 ff.; Numbers 15:1 ff). 

Peace offerings — Margin, “thank offerings.” Not the same word as in Amos 4:5. They are the offerings prompted by a desire to restore peace, to renew intimate fellowship with God, after, in some manner, it had become interrupted (Leviticus 3:1 ff; Leviticus 7:15 ff.). 

Fat beasts — Only the choicest animals were used for sacrifice. The joyful music accompanying the sacrifices also was displeasing to Jehovah. 

From me — Literally, from upon me. It is oppressing Jehovah like a heavy burden (Isaiah 1:14). 

Noise — The use of this word implies a feeling of disgust. “The best music becomes mere noise when, for any reason, it ceases to appeal to him who hears it.” 

Songs — Songs and music were undoubtedly a part of religious celebrations from an early period, but their exact nature among the Hebrews in pre-exilic times is not definitely known. 

Viols — Our knowledge of musical instruments in ancient times is very fragmentary. The instrument named here is probably a harp-shaped instrument with strings. Josephus says that in his day it had twelve strings (compare Psalms 33:2) and was played with the fingers. Here it represents all musical instruments used in connection with worship (compare Encyclopaedia Biblica, article “Music”).

Amos 5:24 is to be interpreted not as a threat, that the righteous judgment of Jehovah will sweep over the land with the destructiveness of a flood, but as an exhortation. In the place of a meaningless ceremonial Jehovah desires a righteous life (Isaiah 1:10-17). 

Judgment [“justice”]… righteousness — Practiced in the ordinary relations of life (see on Amos 5:7). 

Run — R.V., “roll”; literally, roll itself; that is, manifest itself continually. 

As waters — Great masses of water; a picture of abundance and continuity. 

A mighty stream — R.V. margin, “ever-flowing.” The allusion is to a perennial stream. In nearly all the rivers of Palestine the flow of water is interrupted during the dry season. It is not to be thus with the practice of justice and righteousness; it is to go on unobstructed and uninterrupted forever.

Lack of space will not permit even to enumerate the different views held by commentators concerning Amos 5:25-26. The interpretation suggested here is the one in most complete accord with the context. In Amos 5:25 Amos points out, by the use of a rhetorical question, the absurdity of the people’s attempt to secure the favor of Jehovah by their heartless ceremonial worship; sacrifice is not an essential element in worship at all. 

Sacrifices — Animal sacrifices. 

Offerings — R.V. margin, “meal offerings.” The same word as in Amos 5:22, here all offerings not consisting of animals. The two cover all forms of sacrifice (Isaiah 19:21; Psalms 40:6). 

In the wilderness — During the wanderings preceding the conquest of Canaan (Numbers 14:33-34; Joshua 5:6). 

Have ye offered [“Did ye bring”] — The answer expected is an emphatic No! And yet, the prophet would say, during these forty years Jehovah was as near to you as at any time in your history (Amos 2:9-10). If so, his presence and favor cannot depend upon the bringing of numerous sacrifices (Jeremiah 7:22), hence you are mistaken when you expect your present elaborate ritual to secure for you the divine favor. Sacrifice antedates the time of Moses, and that some sacrifices were offered during the desert wanderings cannot be doubted. But this is not a contradiction of the statement of Amos, for his question does not necessarily imply a denial of the bringing of all sacrifice. The demands of the language are satisfied if his words are interpreted as meaning that during the desert wanderings the people did not conform to a ritual as elaborate as that practiced in his own day; and such interpretation satisfies also the demands of his argument.



Verse 26-27 

26, 27. The sentence. The translation of Amos 5:26 and its relation to the context are matters of much dispute. Does it refer to the past, the present, or the future? Should it be rendered “ye have borne,” or “ye bear,” or “ye shall bear”? Is it a condemnation of past or present idolatry, or a threat of judgment? Is the text correct, or has it suffered in transmission? Are the words translated tabernacle and shrine common or proper nouns? Is Amos 5:26 to be connected with 25 or with 27? These and similar questions are responsible for the greatest variety of opinion among interpreters. To the present writer it seems best to connect Amos 5:26 with 27 as a threat of judgment, and to translate, with R.V. margin, “ye shall take up.” This is in harmony with the prophet’s reasoning and is supported by Hebrew usage. He believes also that the order of the words in LXX. is to be preferred, and that the first word, A.V., “But,” R V., “Yea,” should be rendered “Therefore,” which is permissible. The transposition of the words suggested by LXX. results in a more satisfactory connection for the relative clause and in a smoother reading throughout. Amos 5:26, then, may be rendered, “Therefore ye shall take up the tabernacle of your king, and the shrine of your star-god, your images which ye made to yourselves.” Some, taking greater liberties with the text, propose as the original, “Ye shall lift up the shrine of your king and the image of your god, which ye have made for yourselves.” 

Tabernacle… shrine — Both these nouns occur only here in the Old Testament; hence the exact meaning is doubtful. The former resembles very closely the common Hebrew word for tabernacle, and it has been customary, from very early times, to regard it as a synonym of the same. With the meaning of this word fixed, the laws of parallelism required that in the next line a word of similar import should be read; hence the rendering shrine, though the most important of the ancient versions take the second as a proper noun. If this translation is adopted king must be understood as a poetic synonym of god (but compare Acts 7:43); and the thought is that they will be compelled to carry the shrines of the false gods with them into exile.

In more recent times, as a result of archaeological discoveries, it has become customary to interpret both words as proper nouns, names of Assyrian deities. In order to do this the vocalization of the Hebrew must be changed, though the consonantal text may remain the same. Schrader was the first to identify the first word — Hebrews sikkuth — with the Assyrian sakkut, a name of the god Ninib. Oppert recognized in the second — Heb, kiy-yun — the Assyrian kaiwan, the name of the planet Saturn. Ninib is the god of Saturn, and the two names have been found together on a Babylonian tablet (see Encyclopaedia Biblica, article “Chiun”). These identifications are accepted by nearly all modern commentators, and Amos 5:26 is now commonly rendered, “Therefore ye shall take up (to carry into exile) Sakkut your king and Kaiwan your star-god, the images which you made to yourselves.” This translation sees here an implied condemnation of Assyrian idolatry, which had been introduced into Palestine and had helped to corrupt Hebrew religion. The “host of heaven” was worshiped in Israel before the fall of Samaria (2 Kings 17:16); however, 2 Kings 17:31, places the introduction of Assyrian religious practices subsequent to the deportation of the northern tribes. That similar customs had been adopted before the time of Amos, as the above interpretation assumes, cannot be asserted with absolute certainty, nor can it be denied. The future may throw additional light on the interpretation of this much-discussed verse.

Amos 5:27 continues the threat. 

Therefore will I — Better, literally, and I will. 
Go into captivity — See Amos 4:3; Amos 7:17. 

Beyond Damascus — The place is not named, but the expression implies a far-distant country. Armenia (see on Amos 4:3) was beyond Damascus, and far distant from Palestine. Acts 7:43, reads, “beyond Babylon.” 

Jehovah,… The God of hosts — See on Amos 4:13.

06 Chapter 6 

Verses 1-7 

Condemnation of the nobles, Amos 6:1-7.

1. Woe — See on Amos 5:18. 

That are at ease — Margin, “secure.” In a bad sense, those who are recklessly at ease, who are insensible to the dangers lurking on every side (Isaiah 32:9). 

Zion — Jerusalem (Amos 1:2), the center of the southern kingdom. There is no reason for regarding this a later interpolation. While the commission of Amos was primarily to the north, it would be strange if, as a citizen of Judah, he would never make mention in his discourses of the home land; especially since conditions in Judah called for the same denunciation as those in the north. Nor is there any reason for giving to the clause a meaning different from that suggested by the English translation. 

Trust — R.V., “are secure.” Not, who put their trust in the mountain of Samaria rather than in God, but identical in meaning with “are at ease” (Isaiah 32:9; Isaiah 32:11). 

Which are named chief of the nations — R.V., “the notable men of the chief of the nations.” The Hebrew is ambiguous. A.V. connects chief with the subject of the preceding relative clauses. Those who live at ease and are secure are the chief, or leaders, of the nations, that is, of Israel and Judah. The Revisers understood the words differently. The first word in Hebrew, apparently entirely misunderstood by A.V., they took in apposition to the preceding relative clauses, at the same time connecting chief with nations. The first word means literally the marked ones, those who stand out prominently on account of wealth and position; therefore, notable, or, distinguished. These persons are further described as belonging to the chief of the nations, Israel, which, as the chosen people of Jehovah, occupied a unique place among the nations of the world (Exodus 19:5). Some, with less probability, consider the expression ironical: Israel is the chief only according to the erroneous estimate of the people. In order to indicate even more clearly the responsibilities of the leaders and the guilt arising from their failure to meet them, the prophet adds, to whom the house of Israel came — For judgment and guidance. The house of Israel includes the inhabitants of both kingdoms.

The natural continuation of Amos 6:1 Isaiah 3 ff.; Amos 6:2 seems to interrupt the thought. For this and the additional reason that the verse is thought to contain historical allusions unsuitable in the time of Amos many commentators consider Amos 6:2 a later interpolation. The second reason is not conclusive, for the historical situation presupposed in Amos 6:2 is by no means certain (see below). Hence, other commentators see no sufficient reason for denying it to Amos, but they admit that it may not be in its original place. Still others, though conceding that the abruptness in transition is very marked, accept it as coming from Amos and retain it in its present position. In view of this divergence of opinion, it may be best, for the present, to retain the verse where it now stands and to interpret it as an utterance of Amos. But when this is done the interpretation still remains doubtful. In fact, two interpretations are possible: one connecting Amos 6:2 more closely with Amos 6:1, the other joining Amos 6:2-3 ff. If the former is accepted, the verse is an illustration of the superiority of Israel, justifying the designation “chief of the nations”; the localities named are examples of marked prosperity, which is, however, far inferior to that of Israel. By implication attention is directed to Israel’s greater ingratitude. The latter thought receives additional emphasis in Amos 6:3-6, leading up to the announcement of judgment in Amos 6:7. The other interpretation sees in the cities mentioned examples of fallen greatness and makes the verse a warning to Israel. These cities, once prominent, are now in ruin; therefore, let Israel take heed, for it may suffer a similar fate. To the first interpretation the objection may be made that the cities named, especially Calneh and Gath, were not among the most prominent cities of the eighth century B.C. Would not the prophet have selected more celebrated localities, had he desired to bring before the people examples of marked prosperity? Against the second it may be said that it is exceedingly doubtful that the three places were in ruin at the time of Amos. Gath, it is true, is not named in Amos 1:7-8, but the silence is not conclusive evidence of the city’s disappearance from the scene. On the whole, the first interpretation is preferable. If we knew more of the history of the places mentioned we might understand why Amos selected these rather than some that, judging from our present knowledge, appear to have been more prominent in his day. 

Calneh — Not the Calneh of Genesis 10:10, but the Calno of Isaiah 10:9. Where the place is to be sought is not quite certain.

Various identifications have been proposed; the most probable is that which connects Calneh with the Assyrian Kullani, mentioned in the Eponym Canon as having been conquered by Tiglath-pileser III in 738. Since in that year the latter was fighting in northern Syria, Kullani must have been located there; and it has sometimes been identified with the modern village Kullanhou, about six miles from Arpad, a little north of Aleppo. This identification is supported by Isaiah 10:9, where Calno and Arpad are named together. 

Hamath — In ancient times a city and city state of great prominence (2 Samuel 8:9; 2 Kings 23:33; 2 Kings 25:21; Isaiah 10:9). It is mentioned frequently in the Assyrian inscriptions; its armies fought in the battle of Karkar in 854; Tiglath-pileser III annexed a large part of its territory to Assyria; in 720 Sargon reconquered the city and flayed its king alive. The present name of the city is Hama; it is located on the Orontes, about one hundred and fifty miles north of Dan. Its population at the present time is estimated variously from thirty thousand to sixty thousand.

From the far north they are to sweep down to the far south. 

Gath — One of the five principal cities of Philistia (see on Amos 1:6-8). Its location is not altogether beyond doubt, though many scholars are inclined to identify it with the modern Tel-es-Safi, about eleven miles southeast of Ekron (Amos 1:8). The Tel-el-Amarna tablets bear witness to its great antiquity. In an inscription of Sargon, a city Gimtu Asdudim (Gath of Ashdod?) is mentioned, but it is not certain that this is the Gath of the Old Testament. 

They — The cities enumerated. 

These kingdoms — Israel and Judah. 

Their border — The extent of their territory. Having named the cities, the prophet requests his hearers to compare their own resources with those of the three cities and to decide which is the more favored. The decision he expects to be in favor of Israel. But if Israel is the more favored, how base its ingratitude!

Amos 6:3 continues the condemnation of the reckless skepticism and luxury of the nobles. 

Put far away — Not in reality, but in their own minds; they refuse to believe that it is near. 

Evil day — As described in Amos 5:18-20. 

Cause the seat (literally, sitting) of violence to come near — “They prepare in their very midst a place where, instead of justice, violence may sit enthroned.” Emendations are not necessary.

Amos 6:4 describes the luxury and self-indulgence. 

Beds — Better, divans, or, couches. 
Of ivory — With frames made of ivory, or whose frames were inlaid with pieces of ivory. These “ivory couches” are often mentioned in the Assyrian inscriptions. Sennacherib claims to have received some as a part of the tribute paid by Hezekiah of Judah (Taylor Cylinder, III, 50. 36). 

Stretch themselves — While eating. The ancient custom seems to have been to sit while eating (Judges 19:6; 1 Samuel 20:5; 1 Samuel 20:24; 2 Kings 4:10). Reclining is first mentioned in this passage; it may have been a foreign custom introduced by the self-indulgent nobles. The innovation would appear to the simple shepherd prophet an abomination. At a later period reclining at the table became the common custom (Matthew 10:9). Another indication of wanton luxury is the eating of only the tenderest and most delicate meats. 

Lambs — Not the common Hebrew word for lamb, but one implying choice quality (Deuteronomy 32:14; 1 Samuel 15:9). 

Calves out of the midst of the stall — Kept there to be artificially fattened (Jeremiah 46:21; Malachi 4:2; compare Luke 15:23). The feasts were accompanied by excesses of every sort (5, 6). 

Chant — R.V., “sing idle songs.” Various translations and interpretations of the verb have been suggested. That the reference is to music accompanying the feasts (Amos 5:23; Isaiah 5:12; Isaiah 24:9) cannot be doubted, but since the verb occurs only in this place in the Old Testament its exact meaning is uncertain. However, R.V. is probably correct. 

Viol — See on Amos 5:23. Of uncertain meaning and subject to much discussion is also the last clause of the verse, in which LXX. differs considerably from the Hebrew. 

Invent — Or, devise, the most natural meaning of the verb here. 

Instruments of music, like David — Since no other canonical book speaks of David as the inventor of musical instruments, margin R.V. reads “like David’s,” that is, like those owned by David (1 Samuel 16:18). Cheyne changes the text so as to remove all reference to David and reads Amos 6:5, “who play on timbrel and harp, and rejoice at the sound of song.” Marti reads, “who consider themselves equal to David in understanding songs.” There is no external evidence warranting these emendations. If the present text is original, whether we accept the usual or marginal translation, the passage is important in a discussion of the dates of the psalms and of the relation of David to the Psalter, as showing that even at this early date David enjoyed the reputation of possessing extraordinary musical skill, even though the allusion here is not to sacred hymns. For the reason mentioned above some commentators, thinking a reference to musical instruments out of place, translate the Hebrew “melodies of song” or “airs of song.” This translation, however, is contrary to the common usage of the word. 

Drink wine in bowls — The noun is used commonly to designate the basin in which the sacrificial blood was received; but the emphasis is not on this fact; rather on the large size of the drinking vessels. Cups of ordinary size were too small, they substituted large bowls. Chief ointments [“oils”] — The finest and most expensive (see on Joel 1:10).

The thoughts of the nobles were entirely self-centered; their chief ambition was to satisfy their own lusts and fancies; others, even those whose guardians and protectors they should be, must look out for themselves. 

Grieved — Literally, made sick. The present condition and prospects for the future were such as to make a sensitive person sick in heart and mind, but the selfish nobles had no concern. 

Affliction — Literally, breach, or, wound. Including the present corruption, which was a sore in the body politic, and the coming calamity, which would inflict incurable wounds (Isaiah 1:5-6). 

Joseph — See on Amos 5:6.

Amos 6:7 announces the inevitable judgment. 

Therefore now — The force of the latter is logical, not temporal; the two should be read together, as in Hebrew, “Therefore now,” that is, because of the utter incompetence of the nobles. 

Go captive — See on Amos 4:3; Amos 5:27; Amos 7:17. 

With the first — Now they regard themselves superior to all; they will retain the lead when the calamity falls. 

Banquet — Better, R.V., “revelry”; literally, loud noise. 
Stretched themselves — The same word as in Amos 6:4 (see there). 

Shall be removed — Lamentation (Amos 5:16) will take its place. The three Hebrew words of which Amos 6:7 b consists are very similar in sound; this paronomasia would make the utterance even more impressive.



Verses 1-14 

WOE UPON THE LUXURIOUS, THE SELF-CONFIDENT, AND THE PROUD, 1-14. 

In Amos 6:1, the prophet turns once more to the leaders of the people, who, reveling in wealth and luxury, were perfectly content with the present state of things, and were completely indifferent to the ruin threatening the people (Amos 6:1-6). Exile will be their punishment (Amos 6:7). The whole city and nation will be given over to destruction, because the inhabitants have perverted the truth and righteousness and have put their trust in their own resources (Amos 6:8-14).



Verses 8-11 

8, 9. Lord Jehovah — See on Amos 1:8. 

Hath sworn — See on Amos 4:2. 

By himself — Literally, by his soul. The most solemn oath, since there is no greater than Jehovah (see also on Amos 4:2; compare Jeremiah 51:14). 

Jehovah the God of hosts — See on Hosea 12:5. The oath embodies a threat and the justification of the same. The threat is the result of God’s abhorrence for Israel, which is due to their arrogant attitude toward him. Once their father, protector, and friend (Amos 3:2), now their enemy. How great must have been the provocation! (Amos 9:4; Hosea 5:12; Hosea 5:14; Hosea 13:7-8.) 

Excellency — Better, R.V. margin, “pride,” that is, the arrogant attitude which led them to rebel against Jehovah (Hosea 5:5) and to trust in wealth and human defenses. 

Palaces — See on Amos 3:10-11 (compare Isaiah 3:14). 

Deliver up — To the enemy, for plunder (Amos 3:11) and destruction (Amos 6:11; Amos 2:14-16; Amos 3:11 ff.). Again the prophet thinks of a foreign invasion. 

The city — Samaria (Amos 6:1), the capital; it will suffer most heavily from the invasion. 

All that is therein — Men, cattle, and possessions of every kind. The originality of Amos 6:9-10 is questioned by some modern commentators. “This verse (9) and the following introduce a new element into the description of the future punishment, and at the same time a new form and a new style. After these verses the old idea, style, and form recur. The new element is the plague, the new form is the individual experience, the new style, conversational prose, the poetic form being abandoned” (Harper). Marti retains the verses, Oettli rearranges them, reading them in the order 7, 11, 8, 9, 10, which in some respects is an improvement over the present arrangement. As the verses stand now they illustrate the extent of the judgment and the resulting terror. 

It shall come to pass — When the city is delivered up to the invader. While there is agreement concerning the general import of Amos 6:9, there is difference of opinion respecting details. Some interpret: Even large families, having as many as ten members, will be completely blotted out. Others see in house a reference to the large households of the nobles. If of these, numbering perhaps hundreds of people, ten should escape the terrors of the siege, they will be slain in the slaughter following the capture. Or, if ten should escape the slaughter, they will surely perish in the pestilence following the slaughter.

Amos 6:10 carries further the thoughts of Amos 6:9, calling special attention to the effect of the judgment upon the survivors. R.V. translates more accurately, “And when a man’s uncle shall take him up, even he that burneth him, to bring out the bones out of the house, and shall say unto him that is in the innermost parts of the house, Is there yet any with thee?

and he shall say, No; then shall he say, Hold thy peace; for we may not make mention of the name of Jehovah.” 

Uncle — Perhaps better, R.V. margin, “kinsman.” All the members of the immediate family having perished, a more distant relative comes to care for the body. 

He that burneth him — Literally, his burner. A.V. considers this a separate person, accompanying the kinsman. R.V., more correctly, identifies the two. It would seem most natural to see here a reference to cremation; but that method of disposing of the dead does not seem to have been prevalent among the Israelites. Criminals were, indeed, burned (Leviticus 20:14; Joshua 7:15); so were Saul and his sons (1 Samuel 31:12), but these were exceptional cases. If cremation is in the mind of the prophet, it must be because he expected conditions to become such as to make burial impossible, either because the dead would be too numerous, or because the enemies would prevent it. An alternative rendering is, “who burneth for him,” that is, incense; which would make the expression a reference to the burning of incense in honor of the dead (Jeremiah 34:5; 2 Chronicles 16:14). 

Bring out the bones — The corpse, to care for it. 

The sides — Better R.V., “the innermost parts.” Set apart for the women (compare Psalms 128:3); in this part the lone survivor has taken refuge. As the kinsman pursues his solemn task he discovers the terrified individual. 

Is there yet any with thee — Dead or alive. The answer is, No. Hold thy tongue [“peace”] — Literally, hush. The speaker is the survivor who, in his anxiety and despair, attempts to silence the kinsman. 

Then shall he say — Literally, and he shall say. The subject is again the survivor. The verb is repeated to separate “two parts of the answer which have no immediate connection with each other.” 

We may not — Or, we must not. The reason for the prohibition is not quite clear. Perhaps the speaker had a superstitious fear that the mention of the divine name would result in additional judgment. The sense is little altered if the words “Hold thy peace…” are placed in the mouth of the kinsman, who, by the prohibition would seek to prevent the terrified survivor from adding to his No a formula of confirmation containing the divine name. To consider the words an explanatory statement by Amos is less natural.

Amos 6:11 is the continuation of the sentence in Amos 6:8. 

For, behold, Jehovah commandeth — The invader (14). The words are added to make the transition between 10 and 11 less abrupt, but there is no reason for denying them to Amos. 

Great house — Used collectively; the palaces of the nobles (Amos 3:15). 

Little house — The less pretentious dwellings. 

With breaches — Or, into fragments. 
With clefts — Or, into splinters. Palaces and huts will suffer the same fate.

The connection of Amos 6:12-14 with the preceding does not appear on the surface; nevertheless there exists a logical connection. The threat seems to be without effect, and the people, boasting in their own strength, show no concern. Have they not been successful against the mighty Damascus? Let the invader come; they will soon drive him from their borders. Such boast, the prophet says, is absurd (12a), because they have forfeited the support of Jehovah through disobedience to his will (12b); besides, they overestimate their past successes and present resources (13). The invader will surely come and overrun the whole country (14).



Verses 8-14 

The extent of the judgment, 8-14.

The divine indignation finds expression in an oath that Jehovah will destroy the entire city (Amos 6:8). The threat is followed by an episode illustrating the completeness of the destruction and the resulting consternation (Amos 6:9-10).

The sentence is expanded in Amos 6:11, and in the next two verses the prophet tries to impress upon the people the absurdity of their boastful attitude toward Jehovah and of their immoral deeds (Amos 6:12-13). Jehovah will raise up an enemy that will scourge the whole land (Amos 6:14).



Verse 12 

12. Shall horses run upon the rock? — Or, cliff. The answer is an emphatic No. The attempt would result in the horses’ undoing. 

Will one plow there with oxen? — Again the answer is, No. The plow would be broken and the oxen hurt. Every one of Amos’s hearers would see the absurdity of doing these things. So, the prophet means to say, it is equally absurd for you to expect the divine help while you arouse Jehovah’s anger by perverting justice and righteousness, or to trust in your own resources, whose true value you overestimate greatly; your past successes do not warrant the present optimism. The second question is literally, “Will one plow with oxen?” The answer to this is in the affirmative. The context, however, as already suggested, demands a negative answer. To remove the difficulty the English translators added “there,” that is, upon the rock, which meets the demands of the context, and upon this addition the above interpretation is based. Most recent commentators, following the suggestion of Michaelis, divide the last word in Hebrew into two and make a slight change in the vowel points, which results in the reading, “Will one plow the sea with oxen?” This meets the demands of the context, and gives excellent sense. 

For — Better, R.V., “that.” Judgment [“justice”]… righteousness — See on Amos 5:7. 

Turned… into gall — In defiance of all prophetic exhortations. Gall is the same word as in Hosea 10:4, where the translation is “hemlock” (see there). 

Fruit — Result or effect. Hemlock [“wormwood”] — See on Amos 5:7. The effects of a faithful administration of justice are always wholesome and desirable; by an unfaithful administration the Israelites have made the effects undesirable and detrimental. For this reason they can expect no help from Jehovah.



Verse 13 

13. Will their own resources be sufficient? Certainly not. 

Rejoice — In a spirit of boasting. 

A thing of naught — Literally, no-thing. Something that has no real existence. Here not equivalent to idol (Deuteronomy 32:21), but their own wealth and resources, which are only temporary, and will fail when most needed. 

Horns — Symbols of power (Deuteronomy 33:17; 1 Kings 22:11; Jeremiah 48:25). Take horns — acquire power. 

By our own strength — Without assistance from God or man. The marvelous successes of Jeroboam II (2 Kings 14:25 ff.; see Introduction, p. 197) might cause the unthinking to boast in the national strength; Amos declares it will speedily vanish; he places, indeed, a low estimate upon the strength of Israel. He justifies his pessimism in Amos 6:14 by once more calling attention to the determination of Jehovah to overthrow Israel by an enemy against whom resistance will be vain. This interpretation of Amos 6:13 is quite satisfactory, but a few recent commentators, following Graetz, take the two words translated “a thing of naught” and “horns” as proper nouns, names of two cities east of the Jordan, in whose conquest the Israelites boasted. The first — Hebrews lo-dabhar — is identified with Lo-debar (2 Samuel 9:4-5; 2 Samuel 17:27), the second — Hebrews karnayim — with Karnaim (1 Maccabees 5:26), called Ashteroth Karnaim in Genesis 14:5. It is thought that the two places were among the recent conquests of Jeroboam, and that these were selected rather than more important localities on account of the suggestiveness of their names.



Verse 14 

14. But — Better, R.V., “For.” 

Behold, I will — See on Amos 2:13. 

Raise up — As an agent to execute judgment (Habakkuk 1:6). 

A nation — See at the close of comment on Amos 2:16. 

Jehovah the God of hosts — The solemn address, the introduction of Jehovah as speaker, the divine title, all combine to add weight to the threat. 

Afflict — Literally, crush. Used frequently of foreign oppression (Exodus 3:9; Judges 4:3). 

Entering in of Hemath — R.V., “the entrance of Hamath.” On Hamath see Amos 6:2. The entrance of Hamath is a very indefinite geographical term, but it is generally identified with the mouth of the pass between the Lebanon and Anti-Lebanon, which was considered the starting point of the road to Hamath. This was the northern limit of the territory promised to Israel (Numbers 34:8), and to this point Jeroboam II extended his borders (2 Kings 14:25 f.). 

River of the wilderness — Better, R.V., “brook of the Arabah.” The Arabah (see Hastings’s Dictionary of the Bible, article “Arabah”) is, in a wider sense, the entire depression through which flows the Jordan and in which are located the Sea of Galilee and the Dead Sea, and which extends to the Gulf of Akabah, the eastern arm of the Red Sea. In a narrower sense the term applies only to the part of the declension between the Dead Sea and the Gulf of Akabah. Opinions differ concerning the identification of the brook of the Arabah. Evidently it marks the southern limit of Israel (not Judah), and is practically equivalent to sea of the Arabah in 2 Kings 14:25. The latter is undoubtedly identical with the Dead Sea (Deuteronomy 3:17), but by no stretch of the imagination can the Dead Sea be called a brook. The brook must be one flowing into the Dead Sea, but where? It has been identified with the Arnon, flowing into the Dead Sea about halfway down its eastern shore. Most commonly it has been identified with the wady el Ahsa, flowing into the Arabah from the southeast about three miles south of the Dead Sea, then turning northward and emptying into the latter. To this identification G.A. Smith objects, not without reason, on the ground that the wady was outside the territory of Israel; it marked the boundary line between Moab and Edom, not between Israel and another country. It could mark the southern border of Israel only if Jeroboam had conquered Moab, but evidence of such conquest is lacking. It seems more natural to look for the brook of the Arabah near the northern boundary of Moab. The Arnon meets this condition (Numbers 21:13). Some commentators believe the brook to be one of the streams flowing into the Dead Sea in its northeastern part, while they understand 2 Kings 14:25, to mean that Jeroboam extended the territory “as far as the Dead Sea.” In any case, Amos means to say that the entire territory, from its northern to its southern limits, will be wasted by an invader.

With this announcement of utter ruin closes the main part of the Book of Amos. The prophet endeavored to lead the people to repentance, but apparently all his efforts have failed. The leaders show no sign of contrition, and the people continue rebellious.

07 Chapter 7 

Verses 1-3 

1-3. The swarm of locusts. 
The Lord Jehovah — See on Amos 1:8. 

Showed unto me — Literally, caused me to see — presented in a vision. A just regard for the language forbids the interpretation of the form in which the truths are presented in these chapters purely as a literary device, adopted by the prophet to express in a forceful manner certain truths and convictions which impressed themselves upon him as the result of ordinary processes of thinking. The vision is mentioned as one of the divine means of communication (Numbers 12:6), and the reality of such visions cannot be denied. Modern psychological researches have made possible a clearer understanding of the nature of these visions. The prophet, meditating upon the nature and character of Jehovah, the divine claims upon Israel, and the people’s failure to recognize these claims, became so lost in contemplation that he fell into a trance, when all external objects were entirely removed from his mental horizon, he being alive only to the subject uppermost in his heart and mind. While in this sensitive mood, receptive to anything related to the subject of his contemplation, there was impressed upon him, in the form of calamities familiar to the prophet, the certainty of the nation’s doom. He in turn presented the pictures to the people. 

He formed — Literally, was forming. Amos saw the process. LXX. apparently reads in the place of the verb a noun, “a swarm” or “a brood” (of locusts). 

Grasshoppers — R.V., “locusts.” The word used here occurs again only in Nahum 3:17. Many think that it is descriptive of locusts in the larva stage, when they are first hatched, but this is not certain. For other terms see on Joel 1:4. 

The latter growth — The exact meaning of the Hebrew word is doubtful. It is from the same root as a word translated latter rain — the rain falling in March and April (Joel 2:23); and the word used here is thought by some to refer to the spring crops, which mature quickly after the fall of the latter rain. After the fall rains the seed springs up and begins to grow, but the growth is checked by the cold of the winter months; in the early spring the rise in temperature and the latter rain put new life into vegetation. Others interpret the word as referring to the aftermath, the second growth after one crop has been gathered. This is the meaning suggested by the English translations. 

After the king’s mowings — Whichever translation of the preceding word is accepted, these words, if they are a correct reproduction of the original, must mean that the first crop went to the king as a sort of taxation (1 Kings 18:5; compare 1 Kings 4:7); only the second growth went to the people. While the people were preparing to gather their share the locusts appeared and threatened to devour all. To this interpretation two objections may be raised: (1) It is not certain that it was customary for the king to claim the first crops; the passages quoted in support are not conclusive. (2) The interpretation causes Amos to contradict himself. Everywhere else he makes the king and the nobles suffer most severely (compare Amos 7:9), here he would exempt the king from all judgment; he allows him to gather his share, only the people he makes to suffer. The second objection holds good against another interpretation, which makes king’s mowings a designation of the harvest season; the mowing of the royal fields would be the signal that the proper time for mowing had arrived, but out of respect for the king the common people waited until his fields had been mowed. The weakness of this interpretation is shown also by the last suggestion. Respect for the king cannot have been a sufficient reason for letting crops become overripe.

The difficulties vanish if the word translated “mowings” is given a different meaning. It comes from a root meaning originally to shear (sheep); only in a secondary sense is it used of the shearing of the fields — mowing. If the primary meaning is retained here the time indicated is after the king’s sheep-shearings. The shearing of the king’s sheep may have been a signal for others to do the same, and this may have become a common designation of the shearing season. If thus interpreted the words determine more definitely the time when the plague of locusts appeared. The spring rains had fallen, vegetation looked promising; but after the sheep-shearing season, perhaps in the late spring, a swarm of locusts covered the land, threatening to destroy completely the spring crops. 

When they had made an end — The Hebrew underlying this translation is peculiar. Besides, it requires the assumption that a second calamity appeared before the mental vision of the prophet; for it (Amos 7:3) cannot refer to a calamity already past. A slight emendation results in “as they were making an end,” that is, as they were proceeding to ravage the country, but before they accomplished it. A similar meaning, “when they were on the point of devouring,” is given to the present Hebrew text by Mitchell, but this seems grammatically impossible. 

Grass — Better, herb (as in Genesis 1:11-12; Genesis 1:29, etc.); it includes all vegetation.

Seeing that complete devastation is imminent, the prophet appeals for mercy (compare Numbers 14:19). 

Forgive — The petition shows that Amos thought of Jehovah not exclusively as a stern, uncompassionate judge. The reason for the plea is added. 

Jacob — The people of Israel cannot endure such calamity; they would never recover from it. 

Small — Their resources are limited. LXX. and other versions read, “Who shall raise up Jacob?” 

Repented — An anthropomorphism like “swear” (Amos 4:2; see on Joel 2:13). Jehovah responded to the prophet’s prayer. 

This — Not some new, unnamed calamity, but the plague of locusts, which was still in its initial stage. 

It shall not be — Shall not be allowed to proceed.



Verses 4-6 

4-6. The devouring fire — A second vision, presenting essentially the same truth as the first. 

Called to contend by fire — Called the fire to contend with it. Instead of the locusts Jehovah selected the fire as the agency through which to execute judgment. For representations of Jehovah as entering into judicial controversy with his people see Hosea 4:1; Micah 6:2; Isaiah 3:13-15. The imagery was suggested probably by conflagrations or by excessive summer heat accompanied by drought (see on Joel 1:20). 

The great deep — The deep subterranean waters upon which the earth was thought to rest, and which was thought to supply the water for springs and rivers (Genesis 7:11; Psalms 24:2, etc.). The fire or heat was so intense that the water dried up. The language is hyperbolical. 

And did eat up — Better, R.V., “and would have eaten up.” 

A part — R.V., “the land”; literally, the portion, the portion set apart for human habitation. The expression cannot be restricted to the land of Israel; it means the land as distinguished from the great deep. The land was about to be devoured, when the prophet interceded once more. 

Cease — Not “forgive” (Amos 7:2). The provocation was too great; Amos felt that he did not dare ask for pardon; but perchance Jehovah might avert the final doom. And again Jehovah graciously granted the petition. The description is poetical but not allegorical. The imagery in the two visions was selected because plagues of locusts and disastrous conflagrations were familiar to the people.



Verses 7-9 

7-9. The master builder with the plumb line. The third vision differs from the preceding two in that it does not bring to view the judgment itself but Jehovah decreeing the same. Amos sees him as a master builder with plumb line in hand testing a city wall — a figure of Israel — as to its straightness. It is found crooked, and the decree goes forth that it must be torn down. 

Upon — R.V., “beside.” 

A wall made by a plumb line — Literally, a wall of a plumb line. The fact that the wall is now condemned cannot be used as an objection to the correctness of the reading. A wall may be built straight by the aid of a plummet, yet in time it may settle and become crooked. This is what happened to this wall; and if the latter represents Israel it is an accurate picture of the facts of Hebrew history (Hosea 9:10; Hosea 11:1, etc.). 

With a plumb line — He seeks to determine whether it is still straight and may be allowed to stand.

This time it is Jehovah who breaks the silence. To understand the lesson it was necessary that the prophet should not lose sight of any feature of the picture. To assure himself on this point and to prepare the way for the explanation Jehovah asks the question, 

What seest thou? — Compare Amos 8:2; Jeremiah 1:11; Jeremiah 1:13. The answer being satisfactory, Jehovah proceeds with the explanation, retaining the figure of the plumb line but interpreting that of the wall. 

I will — Or, I am about to (Amos 2:13). 

Set a plumb line — The plumb line serves as a standard by which both to build and to tear down (2 Kings 13:13; Isaiah 34:11). Whatever cannot stand the test of the plummet is condemned to destruction. What was the result of the test in this instance is not definitely stated, but the fact that an announcement of judgment immediately follows indicates that Israel was found wanting. 

Pass by them — Without noticing and punishing their guilt (compare Amos 5:17). Jehovah gives no opportunity for intercession; and the prophet, recognizing the justice of the proceedings, has nothing more to say.

Amos 7:9 describes the character of the judgment. It will strike with special force the religious centers and the ruling dynasty. 

High places — See on Hosea 4:13; Micah 1:5. 

Isaac — A poetic synonym of Israel (next clause; compare Amos 7:16). 

Sanctuaries — See on Amos 4:4; Amos 5:4; Amos 8:14. They will be utterly destroyed (Amos 3:14). 

House of Jeroboam — The ruling dynasty (Introduction, p.195). Whether the judgment will come during the lifetime of Jeroboam or later is not stated (compare Amos 7:11). Hosea also announces the doom of the same dynasty (Amos 1:4). On the fulfillment of the threat see p. 18. 

Sword — Of the invader (Amos 6:14).



Verses 10-13 

10-13. The opposition. 
Then — When Amos had uttered the startling announcements contained in Amos 7:9. 

Amaziah the priest — Probably the chief priest at the sanctuary of Bethel. Nothing is known of him otherwise. 

Jeroboam — See Introduction, p. 195. 

Conspired — Not, has entered into conspiracy with others, but, his words are such as will result in conspiracy against the throne. Under normal conditions denunciation of the government and the prediction of the overthrow of the national institutions may rightly be considered treason; and to an unspiritual politician the words of Amos must have seemed treasonable, but the priest, a representative of Jehovah, should have understood the attitude of the prophet. In reality the latter was the only one who did not betray the best interests of the nation. It was only because he considered it essential to the welfare of the people that he was willing that the nation should be exiled and the dynasty overthrown, if only a pious remnant could be preserved to form a nucleus of a new kingdom of God. 

In the midst — At the very center of the national life; that is, at Beth-el, which was the religious center. 

Not able to bear — The message is so revolutionary, the priest means to say, that it will surely lead to serious disturbances. To prove his case he sends to the king a summary of Amos’s message. 

Jeroboam shall die by the sword — Not an exact reproduction of the words of Amos (Amos 7:9). The manipulation may have been caused by a desire to arouse more readily the king’s resentment. 

Shall surely be led away captive — This the prophet had asserted repeatedly (Amos 5:5; Amos 5:27; Amos 6:7). 

Also Amaziah said — Nothing is said of Jeroboam’s attitude. Hence Amaziah’s attempt to silence Amos has been variously interpreted. Some think that Jeroboam took no notice of the priest’s message, or that the reply was not satisfactory, and that, therefore, Amaziah, who had reason to fear for his own position (Amos 7:9), endeavored, on his own authority, to drive out Amos. Others think that it was at the king’s command that Amaziah bade Amos flee, though the authorization is not mentioned. Still others interpret the priest’s words as a friendly advice to the prophet to leave the country before the wrath of the king should be felt by him. The last interpretation is shown to be impossible by Amos’s reply in 14-17. It is, perhaps, best to suppose that Amaziah addressed Amos as soon as he had dispatched the messenger to the king. Having made an appeal to Jeroboam, he thought himself in a position to rid the country, in any manner whatever, of this “troubler of Israel.” 

Seer — According to 1 Samuel 9:9 (where a different word, though identical in meaning, is used), this is an older designation of the men called in later days prophets; here the word is used probably with a touch of sarcasm — visionary, fanatic. 
Land of Judah — The home of Amos (Introduction, p. 191). 

Eat bread — Make a living. The early seers made their living in much the same way as modern clairvoyants (1 Samuel 9:7-8); and even among later prophets there were those who prophesied “for a reward” (Micah 3:5; Micah 3:11; 1 Kings 22:13), who followed the adage, “Whose bread I eat, his song I sing.”

Such a one Amaziah took Amos to be. 

Prophesy there — In his own country Amos might say anything he pleased; Beth-el needed no prophet, its spiritual interests were well cared for. 

The king’s chapel — R.V., “sanctuary.” 

The king’s court — R.V., “a royal house.” From the time of Jeroboam I the sanctuary at Beth-el enjoyed the royal patronage (1 Kings 12:29; 1 Kings 12:32), and it is quite likely that the king had a palace there.



Verses 10-17 

The experience of Amos at Beth-el, Amos 7:10-17.

The account of the fourth vision is separated from that of the third by an historical section, in which is recorded the experience of Amos at Beth-el. The incident related is closely connected with the vision immediately preceding. In connection with the latter Amos made startling announcements concerning the destiny of Israel and of the ruling dynasty. These aroused the resentment of the chief priest, who accused Amos of treason and sought to drive him from Beth-el. Amos refuses to go, however, and justifies himself and his message by an appeal to the divine call which impelled him to enter upon the prophetic career. Fearlessly he repeats the previous denunciations and adds a personal woe upon Amaziah and his family.



Verses 14-17 

14-17. The prophet’s reply. 14, 15. Amos was a prophet not by profession, but by divine call. 

I was no prophet — Better, throughout Amos 7:14, with margin, “I am.” I am not a professional prophet, guided by mercenary motives. 

A prophet’s son — This expression is not to be understood in the sense that the father of Amos was not a prophet, but in the sense, “I am not a member of a prophetic guild.” Son is used in that sense of the companies of prophets at Beth-el, Gilgal, and other places (1 Kings 20:35; 2 Kings 2:3; 2 Kings 2:5; 2 Kings 2:7, etc.). This interpretation is supported also by the use of the word son in the general sense of belonging to in other Semitic languages. 

Herdman — Literally, tender of cattle (Introduction, p. 192). 

Gatherer of sycomore fruit — R.V., “dresser of sycomore trees” (Introduction, p. 192). 

Jehovah took me… said — While he was following his ordinary occupation the divine call came to forsake all and become a prophet of Jehovah to Israel. This call he could not resist (Amos 3:8). Of these verses G.A. Smith says, “It is the protest of a new order of prophecy, the charter of a spiritual religion.” Amos was indeed “the founder and the purest type of the new order of prophecy.”



Verse 16-17 

16, 17. Amos, having justified his preaching by an appeal to his divine commission, reiterates and expands his previous message. 

Now therefore — The defense in 14, 15 had put the case in its proper light; now the argument may proceed. 

Thou sayest,… Thus saith Jehovah — A striking antithesis. Whose words will prevail can easily be imagined. 

Prophesy not — Compare Amos 7:13. 

Drop not — That is, thy words (Micah 2:6; Micah 2:11); a synonym of prophesy. 
Isaac — As in Amos 7:9. 

Therefore — The attempt to silence a divinely commissioned prophet deserves severest punishment; and this Amos proceeds to announce in Amos 7:17. 

An harlot — Now she is a lady of the palace, but the invader will dishonor her and compel her to live a life of shame. 

In the city — In public (Zechariah 14:2; Isaiah 13:16); compare the colloquial “street-walker.” Such outrages were committed by the Assyrians, as we learn from the inscriptions; Ashur-nasir-pal boasts, “Their boys and maidens I dishonored” (Records of the Past, iii, p. 51). His children will be slain, and his land divided among new settlers (compare Micah 2:4; Jeremiah 6:12; 2 Kings 17:24). 

Line — The measuring line. Polluted land [“land that is unclean”] — See Hosea 9:3, on “Jehovah’s land” and “unclean food.” Israel shall surely go into captivity [“be led away captive”] — He repeats the very words which Amaziah had made the basis of his accusation.

The closing words of the historical section take us back to the message of the third vision, and thus they prepare the way for the fourth.

08 Chapter 8 

Verses 1-3 

THE BASKET OF SUMMER FRUIT, Amos 8:1-3.

Under the figure of a basket filled with ripe fruit Jehovah shows the prophet that Israel is ripe for judgment. The picture is chosen (1) because of the similarity in sound between the words translated “summer fruit” — Hebrews kayis — and “end” — Hebrews kes; (2) because of the similarity in the ideas of the two words. The opening formula is the same as in Amos 7:1; Amos 7:4. 

Basket — The word occurs again only in Jeremiah 5:27 “cage”; it is a general term for any receptacle. 

Summer fruit — Ripe fruit, ready to be gathered in. On the question see remarks on Amos 7:8. The prophet having replied, Jehovah explains the vision. 

The end is come — It is close at hand; the time of mercy is past (Amos 7:8).

Amos 8:3 gives a brief and forceful description of the end. Slaughter and mourning will be everywhere. Harper, without sufficient reason, places Amos 8:3 after Amos 8:9. 

Songs — Expressions of joy and happiness (Amos 8:10; Amos 5:23; Amos 6:5). 

Temple — If this is the correct rendering the reference must be to the rejoicing accompanying the religious feasts (Amos 5:23). The word may also mean “palace” (so margin R.V.), and the context favors this rendering. If so, comparison should be made with Amos 6:4-5. The above is the common translation of the Hebrew. However, the original presents two peculiarities: (1) A literal translation is, “And the songs of the palace shall howl,” or, wail — songs being the subject; but this is a strange construction. The sense is improved but little if songs is made the object, “They shall howl songs of the palace.” (2) The feminine plural ending with the word song is unusual; ordinarily it has the masculine ending. To remove these peculiarities a slight emendation has been suggested, “The female singers of the palace shall howl” (Amos 5:16), that is, for the dead. 

In that day — The day of the end.
Amos 8:3 b is rendered more accurately in R.V., “The dead bodies shall be many; in every place shall they cast them forth with silence.” The original is even more forceful: “Many the corpses! In every place they are cast forth! Hush!” The tenses in 3b are prophetic perfects; the prophet represents the calamity of the future as already present. 

Dead bodies — The avenger will do his worst; death and despair will be everywhere (Amos 6:9-10). 

They shall cast them forth — Literally, he shall cast them forth — that is, Jehovah. He strikes the blow through the human agent, and dead bodies are scattered everywhere. The construction may be intended, however, to be understood as impersonal, “one shall cast forth” — they shall cast forth — they shall be cast forth (G.-K., 144d) From streets and houses the dead bodies are gathered, but there is no time for honorable burial; they are thrown anywhere. 

With silence — Literally, hush. An interjection, as in Amos 6:10, “Hold thy peace.”



Verses 4-7 

4-7. The greedy merchants of Israel. 
Hear this — See on Amos 3:1. 

Swallow up the needy — Literally, pant after (Amos 2:7). Here also Jerome renders ‘crush.” The verb is explained in the next clause. 

Even to make the poor of the land to fail — Literally, and better, and are for making the poor of the land to cease; that is, they seek to make an end of them as free men and property holders. To accomplish this end various means might be employed, in this case commercial dishonesty. The construction is somewhat unusual; according to G.-K., 114p, the thought of the whole verse may be expressed as follows: “O ye that pant to make an end of the needy and of the poor of the land.”

Amos 8:5 shows that the prophet thinks primarily of the greedy merchants (but compare Amos 2:7; Isaiah 5:8-10; Micah 2:2). 

New moon… sabbath — See on Hosea 2:11. 

When will… be gone — It appears from the present passage that on sacred days ordinary pursuits of life were discontinued; this the greedy merchants considered a foolish interruption of their profits. 

Set forth — Literally, open up, that is, for sale. In various ways they took advantage of their customers; they gave scant measure, charged exorbitant prices, “doctored” the scales, and adulterated the goods. 

Ephah — The measure in which they measured the grain for the buyer (see on Hosea 3:2); this they made small, perhaps by putting a false bottom in it. 

Shekel — Before money was coined a weight was used for the weighing of gold and silver. Its value has been variously estimated; the most commonly received estimate gives the value of a shekel of gold as approximately equivalent to $10.80; of silver, 60 cents (see on Hosea 3:2). This weight they made heavier, so as to get more than the legitimate price. In 1890 Dr. Chaplin found, on the site of the ancient Samaria, a weight which is thought, from an inscription on it, to represent a quarter of a shekel. Its weight is greater than that of a legitimate quarter of a shekel; and W.R. Smith has suggested that it is one of the heavy shekels condemned by Amos. 

Falsifying the balances by deceit — R.V., “dealing falsely with balances of deceit”; literally, perverting the balances of deceit. They tampered with the scales in order to deceive the buyer, and thus to take advantage of him.

Amos 8:6 expresses the motive which caused the merchants to wish for the resumption of business; they sought to get under their control the poor and the needy. 

Buy — As slaves, when the poor found themselves unable to meet their financial obligations (Leviticus 25:39). 

For silver — The money which the poor owed them. 

A pair of shoes — See on Amos 2:6. 

Refuse — Literally, that which falls, that is, through the sieve — the chaff. It is worthless, but they mix it with good grain and sell it.

Amos 8:6 is rejected by several modern commentators as being unnecessary and out of harmony with the context. Marti says, “The connection of 6a with Amos 8:4-5 is unintelligible; the rich corn merchants are not interested in buying the poor and needy, but rather in selling their grain and securing for it the highest price.” However, the one does not exclude the other, and the objection cannot be considered conclusive. While 6b does not follow quite naturally upon 6a, it also fits in the prophet’s thought.



Verses 4-14 

AN EXPLANATORY DISCOURSE, Amos 8:4-14.

In the oral delivery this discourse may not have followed immediately upon the presentation of the fourth vision, but logically there is a close connection between Amos 8:1-14. In the vision Israel is pictured as ripe for judgment; in 4-6 the prophet expands this thought: they are ripe because they are utterly corrupt; their measure of iniquity is full and running over. As an illustration he singles out the conduct of the greedy and dishonest merchants. In punishment terrible judgments will fall (7). In 8-14 these are described under various figures.



Verse 7 

7. The heartless greed and dishonesty has aroused the indignation of Jehovah and makes judgment inevitable. 

Hath sworn — See on Amos 4:2. 

Excellency of Jacob — Jehovah (Amos 6:8). The word translated “excellency” is used nowhere else in this sense, but a warrant for the translation is found in 1 Samuel 15:29, where Jehovah is called “strength (literally, splendor) of Israel.” The common meaning of the word is “pride” (Amos 6:8, R.V. margin; Hosea 5:5; Hosea 7:10). If so here, the oath would be by the pride and arrogance of Israel. Jehovah sees this pride deeply ingrained in the very nature of the people; he knows it to be permanent and incurable, and for this reason he selects it in scorn as an object by which to swear. 

Any of their works — Of dishonesty and injustice. All will be remembered and punished (Hosea 7:2).



Verses 8-10 

8-10. Figurative description of the impending judgment and of the resulting lamentation. The description of the judgment is introduced by a rhetorical question, the answer to which is in the affirmative. Surely their conduct deserves the severest and most terrible retribution. 

Shall not the land tremble — In an earthquake. In Amos 4:11, Amos called attention to the terrors of a former earthquake; do they not deserve another similar visitation? 

For this — Or, on account of this — the wickedness and corruption described. 

Mourn — In terror, and over the destruction wrought. 8b may be translated as continuing the rhetorical question, “shall it not rise up wholly like the River, and shall it not be troubled and sink again, like the River of Egypt?” Or, following the English translations, it may be understood as the reply to 8a. That which they deserve shall indeed come to pass. 

It — The land. 

As a flood — Better, R.V., “like the River.” The last word, when in the singular, is used almost exclusively of the Nile. 

Cast out — R.V., “shall be troubled,” by being driven hither and thither in restless convulsions (Isaiah 57:20). The verb is omitted in LXX. and in the parallel passage (Amos 9:5), and may not be original. Drowned —Better, R.V., “sink again.” 

As by the flood of Egypt — Better, R.V., “like the River of Egypt” — the Nile, when its waters subside after the inundation. The rise and fall of the Nile are perhaps not the most appropriate figures for an earthquake, since the latter causes sudden convulsions, while the rise and fall of the Nile are gradual.

Amos 8:9 adds a new feature to the terror of this day of Jehovah (see on Joel 2:10; Joel 2:30-31). 

Cause the sun to go down at noon — The imagery is probably borrowed from an eclipse of the sun. Amos may have seen the eclipse of 763 B.C., which was observed as a total eclipse in Nineveh on June 15, and which must have been visible in Palestine as a “fairly large partial eclipse.” 

Go down — Literally, go in. The sun appeared to go into the earth when it set. 

Darken the earth — By hiding the sun. 

Clear day — Literally, day of light — broad daylight.



Verse 10 

10. Whether interpreted literally or figuratively Amos 8:8-9 speak of a terrible visitation of Jehovah, the result of which will be universal wailing and lamentation. 

Feasts — See on Hosea 2:11. Under normal conditions these were occasions of rejoicing (Amos 5:21-23; Isaiah 30:29); in that day they will be seasons of mourning (Amos 5:16-17; Amos 8:3). 

Songs — Joyful songs (see on Amos 8:3). 

Lamentation — For the dead. The same word as in Amos 5:1 (see there). 

Sackcloth — A symbol of mourning (see on Joel 1:8). 

Baldness — Artificial baldness was another sign of mourning (see on Micah 1:16). 

Of an only son — The bitterest grief imaginable (Zechariah 12:10; Jeremiah 6:26).

The end — Of the mourning. 

As a bitter day — Time heals most wounds and makes most sorrows less intense; not so in this case — the end will be as bitter as the beginning or even worse.



Verses 11-14 

11-14. Some effects of the judgment. In the agony and despair of the judgment people will hunger and thirst for the word of Jehovah, but they will not find it. 

The days come — Better, are about to come (see on Amos 2:13; compare Amos 4:2); “the days” is identical with “that day” (Amos 8:9). 

Famine… thirst — Calamities with which they were familiar (Amos 4:6-8); but this experience will be unique. 

Hearing the words of Jehovah — The ancient versions and some Hebrew manuscripts read the singular “word,” and this is to be preferred (Amos 8:12); it is the common expression for a communication from Jehovah (2 Kings 3:12; Jeremiah 27:18, etc.). The word which they seek is either the word of instruction — this they desire to know, and they are willing to heed it, in order that they may escape further distress — or the word of consolation, which they need and for which they long in their distress.

The intensity of the people’s yearning is depicted in Amos 8:12. Far and wide they seek it, but in vain. 

Wander — Literally, totter, or, reel (Amos 4:8). Though exhausted, they continue, with uncertain steps, their search, hoping that their efforts may yet be rewarded. 

From sea to sea — Since the prophet is concerned with the Hebrew people exclusively (Amos 8:14), this is best interpreted as meaning “from the Dead Sea to the Mediterranean,” the southern and western limits of Israel (Joel 2:20; Zechariah 14:8; compare 2 Kings 14:25). 

From the north even to the east — Literally, to the rising (of the sun). This completes the circle. The Dead Sea is called also the eastern sea (Zechariah 14:8). Though the four expressions are not exactly synonymous with “from north to south, from east to west,” that is their meaning. In every direction do the people seek for relief, but in vain.

Amos 8:13 is thought by many to be a later interpolation, chiefly because it seems to speak of physical thirst, while its immediate context, Amos 8:11-12, speaks of spiritual famine and thirst. Others, thinking that the prophet has in mind throughout material famine and physical thirst, omit Amos 8:11-12 or parts of these verses. Harper omits only “for thirst” in Amos 8:13, and thus brings Amos 8:13 in harmony with Amos 8:11-12. It may be asked, however, whether it is necessary to establish complete harmony between Amos 8:11-12 and Amos 8:13. May not Amos 8:13 introduce a new thought? If an emendation is thought necessary, that of Harper seems the most satisfactory; “for thirst” could easily have come in at a later time. 

Fair virgins and young men — The beauty and strength of the nation. Even youth, which ordinarily can endure severe strains, will be unable to stand up under this calamity. But if the strongest succumb what will become of the weak? 

Thirst — To be understood literally. It is mentioned rather than hunger because of the more intense suffering accompanying Amos 2:14. 

They that swear — Must be the “fair virgins and young men” (Amos 8:13; see on Hosea 4:15). 

Sin of Samaria — The allusion is undoubtedly to the calf at Beth-el (see on Hosea 8:5), which was the embodiment of Israel’s guilt (Hosea 10:8). Samaria, the capital, stands for Israel, the people or the land. The fact that Amos nowhere else uses Samaria as equivalent to Israel is not sufficient reason for changing it into Beth-el; nor is it necessary to change the word translated “sin.” Most modern commentators, however, read “god of Beth-el.” The Israelites made their oaths by the calf of Beth-el rather than by Jehovah; and since men swear by that which they hold dearest, these oaths were evidence that the Israelites had transferred their affections to the calf. 
Thy god… liveth — R.V., “As thy god… liveth.” The common formula used in swearing an oath. 

Dan — Where Jeroboam set up the other calf (1 Kings 12:29). The city was located near the northern boundary of Israel, at the foot of Mount Hermon, near the head of the main source of the Jordan River. It is now called Tel-el-Kadi. Its deity also was the calf. 
The manner of Beer-sheba liveth — Better, R.V., “As the way of Beer-sheba liveth.” “To swear by a way” has always impressed Bible students as a peculiar expression; hence way has been interpreted in the sense of worship, or, manner. But this does not relieve the difficulty.

As a result many emendations have been proposed. It is doubtful, however, if any one of these is more satisfactory than the present text, which is not altogether unintelligible. The sanctuary at Beer-sheba was undoubtedly expected by the common people to abide forever; therefore the road leading to the sanctuary might be thought to remain always; consequently it would not be so very strange that the pilgrims passing over it should swear by it. Even to-day Arabs swear “by the sacred way to Mecca”; and Mitchell quotes Ruckert’s Hariri, 1:189, “By the pilgrimage and the height of Mina, where the pious host stone Satan.” Beer-sheba — See on Amos 5:5. All those who have thus forsaken Jehovah will be utterly destroyed (Amos 5:2).

09 Chapter 9 

Verses 1-4 

1. I saw — The other visions are introduced with “Jehovah showed unto me.” 

The Lord — He is the central figure in this vision, not a symbolic object or act. 

Standing — As in Amos 7:7. A more accurate rendering would be stationed, since the word denotes a more formal attitude than is indicated by the simple standing. 
Beside — Literally, upon (Numbers 23:3; Numbers 23:6; 1 Kings 21:1). 

Altar — It is most natural to suppose that the prophet has in mind the altar at Beth-el, the chief sanctuary of the north, where he was delivering his message. 

He said — To whom? See on “publish ye” (Amos 3:9; compare Amos 3:13). 

Lintel — The Hebrew has the singular, which is used in a collective sense, therefore R.V. reads the plural, “capitals”; the ornaments on top of the columns which support the roof (Zephaniah 2:14; compare Exodus 25:31). A blow upon these capitals would cause the roof to fall, especially if the blow was severe enough to cause the foundations to tremble. 

Posts — Better, thresholds, since the word is used almost exclusively in the latter sense. Threshold is equivalent to foundation, and the clause indicates the force of the blow. 

Cut [“break”] them — The Hebrew underlying this translation is peculiar (G.-K., 61g). The pronoun (plural in Hebrew) is interpreted most naturally as referring back to “capitals” (singular in Hebrew). Such construction is unusual; it may be a construction according to the sense (G.-K., 1350), or the prophet may be thinking of the pieces made by the blow. Most commentators suspect a corruption of the text. 

All of them — The worshipers gathered within the sanctuary. 

The last of them — Or, the residue of them, that is, any who may escape from the sanctuary; they shall fall subsequently by the sword.

For the rest of Amos 9:1 R.V. reads, perhaps less literally than A.V., “there shall not one of them flee away, and there shall not one of them escape.” Not from the smitten sanctuary, for both the preceding clause and Amos 9:2 imply that some will escape from it, but from Jehovah (Amos 5:19). If any succeed in escaping from the ruins Jehovah will follow them, until he overtakes them and somehow causes their destruction.

This thought is expanded in 2-4, with which may be compared Psalms 139. The prophet enumerates the places which might be expected to provide safe hiding places, but Jehovah will penetrate all. 

Hell — Better, R.V., “Sheol”; the place of the departed (Hosea 13:14; Habakkuk 2:5; see article “Sheol” in Hastings’s Dictionary of the Bible). Sheol was thought to be located in the center of the earth (Ephesians 4:9). 

Heaven — The dwelling place of God on high. The two represent the lowest depth and the highest height (Isaiah 7:11; Job 11:8); both are inaccessible to living men. If somehow the survivors should succeed in reaching the places Jehovah’s wrath will pursue them.

Amos 9:3 mentions two other ordinarily inaccessible places, which in this instance will offer no safety. 

Top of Carmel — See on Amos 1:2. Mount Carmel would be a promising hiding place, because (1) it was rich in natural caves — there are said to be about two thousand “close together and so serpentine as to make the discovery of a fugitive entirely impossible”; (2) its top was thickly wooded. Strabo relates (xvi, 2, 28) that in the first century A.D. the forests of Carmel were favorite hiding places of robbers. If hunted from Mount Carmel they might seek refuge in the neighboring Mediterranean, but even the deep sea bottom will offer no shelter. 

Serpent — This is not an ordinary marine serpent, such as are found in tropical climates in the sea — not in the Mediterranean — but a mythological sea monster (Genesis 1:21; compare Isaiah 27:1), called also Leviathan (Job 41:1); it is probably to be connected with the Babylonian Tiamat. With no other agent near, this serpent will be called upon to execute judgment. 

Go into captivity — The enemy may be willing to spare their lives; not so Jehovah. He has decreed their utter destruction. 

Set mine eyes upon — An expression used frequently in a good sense, equivalent to keep watch over (Genesis 44:21; Jeremiah 24:6); here in a bad sense, to look upon in anger. 

For evil — In order to destroy (compare Jeremiah 21:10; Ezekiel 15:7).



Verses 1-6 

THE SMITTEN SANCTUARY, vv. 1-6.

These verses contain an account of the fifth vision, followed by an exposition setting forth the inevitableness and completeness of the judgment. The prophet beholds the sanctuary crowded with worshipers, and Jehovah standing beside the altar; he hears the divine command to smite the sanctuary, so that it will fall upon the worshipers and crush them.

If some should escape by accident they will meet their doom in other ways. Wherever they may seek a hiding place Jehovah will find them and blot them out. The threat is enforced, as in Amos 4:13; Amos 5:8-9, by a solemn description of the majesty and power of Jehovah. If the words were spoken under the shadow of the sanctuary at Beth-el (Amos 7:13), this vision would be especially appropriate and impressive.



Verse 5-6 

5, 6. The people might think the prophet mad; hence he proceeds to disabuse their minds by informing them that it is Jehovah who makes the threats. Once more he depicts the divine majesty and omnipotence. The verses are similar in tone to Amos 4:13; Amos 5:8-9, and they serve the same purpose (see comments on those verses and Introduction, pp. 217ff.). They certainly add force to the preceding threats, and Harper is hardly justified in saying, “The proposed logical connection of this verse (5) with the preceding, ‘God is able to bring such punishment because he is the almighty one,’ is unnatural and far-fetched.” 

The Lord Jehovah of hosts — Compare Amos 4:13. 

Toucheth the land — In a thunderstorm.

Melt — See on Micah 1:4; Nahum 1:5. 

Mourn — See on Amos 1:2. Amos 5:5 b describes an earthquake; see on Amos 8:8 b, of which it is an almost verbatim repetition. 

Stories — R.V., “chambers”; literally, upper chambers; the dwelling place of Jehovah above the “firmament” (Psalms 104:3; Psalms 104:13). 

Troop — Better, R.V., “vault.” The “firmament” of Genesis 1:6, which, to the eye ignorant of the truths of astronomy, seems to rest as a huge cupola upon the earth (Job 26:11). 

Calleth for the waters… poureth them out — See on Amos 5:8. 

Jehovah — LXX. adds “of hosts” (compare Amos 4:13).



Verse 7 

7. The universality of Jehovah’s government the prophet illustrates from the past history of several representative nations. The divine hand could be seen in the deliverance of Israel from Egypt (Amos 2:9-10); but it was not less visible in the movements of the other peoples. 

Children of the Ethiopians — Hebrew, “of the Cushites.” Cush was a district in Africa, immediately south of Upper Egypt (see on Zephaniah 2:12; Nab. Amos 3:9). The inhabitants of this region, despised, perhaps, also on account of their color (Jeremiah 13:23), are, in a sense, as dear to Jehovah as Israel. 

Philistines — See on Joel 3:4 (compare Amos 1:6-8). The reference to the Philistines would be startling. Could Jehovah care for Israel’s enemies? 

Caphtor — Mentioned also in other passages as the original home of the Philistines (Deuteronomy 2:23; Jeremiah 47:4). Opinions still differ concerning the identification of Caphtor. Of the three most important locations suggested, the coast of the Nile Delta, the south coast of Asia Minor, and the island of Crete, the last named is the most probable, but it is quite possible that the other districts also were occupied, at some period, by people of the same race. In favor of this identification is the name Cherethites, applied to the Philistines in 1 Samuel 30:14 (compare Zephaniah 2:5), because this name contains the same consonants as the word Crete. 
Kir — See on Amos 1:5.

After shattering the false hope of the people Amos repeats, in his own words, the threat of 1-6, but with an essential modification; he now holds out hope to a remnant, whereas before he announced complete annihilation. 

The eyes… are upon — Or, against (see Amos 9:4; compare Psalms 34:16). 

The sinful kingdom — Jehovah must punish every sinful kingdom, but the use of the article indicates that the prophet has in mind one particular nation, namely, Israel. On account of its wickedness it must be wiped from the face of the earth. 

Saving that I will not utterly destroy — As a kingdom and people Israel had forfeited the divine favor, but there always had been (1 Kings 19:18) and there still was within the nation a “holy seed,” a remnant that continued faithful to Jehovah, out of which he might form a new people and kingdom of God. The divine righteousness and justice demanded the salvation of this remnant (compare on Amos 5:15). 

House of Jacob — Not Judah, as distinguished from Israel, or the whole nation, as distinguished from the northern kingdom, but a poetic variant for “house of Israel” (Amos 9:9; Amos 5:3-4; Amos 5:25, etc.), and “house of Joseph” (Amos 5:6), identical with “the sinful kingdom.”



Verses 7-10 

JEHOVAH NOT A RESPECTER OF PERSONS, Amos 9:7-10.

Once before (Amos 3:1-2) Amos attempted to correct the misapprehension that Jehovah was partial to Israel, and that his choice of the nation could be regarded as a guarantee of its safety (see introductory remarks on Amos 3:1 to Amos 4:3). A false confidence, based upon this misapprehension, might destroy the effect of the message in Amos 9:1-6. To avoid this the prophet emphasizes once more the truth that Jehovah is interested in all the nations of the earth, and that any special favors granted to the Israelites must have their justification in the latter’s moral superiority. Since they have shown themselves a “sinful kingdom” they are unworthy of special favors; on the contrary, Jehovah is compelled to proceed against them in judgment. Nevertheless, he will “not utterly” destroy them; a faithful remnant will be preserved.



Verse 9-10 

Amos 9:9-10 carry further the thought of 8b. The judgment has a disciplinary purpose, to separate the pure from the corrupt; the pure will be preserved, the corrupt destroyed. This teaching is in accord with the philosophical conceptions of the times; the prophet does not consider the possibility of a righteous man being cut off, while an ungodly person might escape. 

I will — Better, I am about to (see on Amos 2:13). 

Command — The divine executioner (Amos 6:14). 

Sift — R.V. margin, “cause to move to and fro,” as the grain in the sieve is shaken back and forth. 

House of Israel — All, good and bad alike. 

Among all nations — Among which the Israelites were to be scattered in exile. That experience would test the loyalty of the people, just as the sifting process tests the character of the grain. Grain [“kernel”] — Literally, pebble. In view of the figure of the sieve it seems best to interpret the word figuratively of the solid, sound grain of corn. Not even the smallest sound kernel will be allowed to fall to the ground and be trampled under foot; carefully it will be preserved, to be used according to the wishes of the husbandman. Thus the righteous kernel among the exiles will be preserved for God’s own use; only the godless chaff will perish. Some interpret the word literally, pebble, or little stone. The pebbles are kept in the sieve while the good grain is allowed to fall through, to be gathered and preserved; so the wicked will be retained in exile, while the pious will be restored. In either case the thought is that the fate of the righteous will not be the same as that of the wicked; the former will be preserved for a brighter future. 

The sinners — Not the righteous, who have been separated by the sifting process. 

By the sword — Of the enemy. A figure of violent death, whatever the means. 

The evil shall not overtake nor prevent us — For the second verb, now obsolete in the sense required here, R.V. reads “meet us.” This is undoubtedly the sense of the passage but to justify this translation two slight changes in the verb forms may be necessary. 

Evil — Misfortune or calamity. The prophet has in mind especially the self-secure sinners who, relying upon their membership in the chosen race (Amos 9:7; Amos 3:2), or upon their religious zeal (Amos 5:21 ff.), fancy that the judgment cannot touch them (Amos 6:3; compare Micah 3:11; Isaiah 5:19).



Verse 11 

11. In that day — When the judgment has fallen, the sinners have been destroyed, and a righteous nucleus has been saved. 

Tabernacle of David — The word, also translated “hut,” is used of a temporary structure of boughs, or the reed hut of soldiers in the field (2 Samuel 11:11; Isaiah 1:8); it is descriptive here, by way of contrast, of the house of David (1 Kings 12:19-20; Zechariah 12:7-8; compare 2 Samuel 7:11; 2 Samuel 7:16), the royal dynasty, which at that time will be in dire straits, but which will be raised again to honor from its humiliation (see further Introduction, p. 216). 

Fallen — Into ruin. It is no longer a desirable hut (compare Isaiah 11:1). In the next three clauses the figure of a broken wall is substituted. 

Breaches — Made by the enemy; a figure of damages inflicted upon the dynasty of David, by which it is rendered defenseless. 

His ruins — David’s. R.V., “its,” that is, of the tabernacle. In either case the sense remains the same. 

Build — Or, rebuild. 
It — The tabernacle. 

As in the days of old — During the splendid reign of David. Once more the dynasty will become a house stately and majestic.



Verses 11-15 

THE EPILOGUE — PROMISES OF A BRIGHTER FUTURE, Amos 9:11-15.

In Amos 9:9 the prophet promises the preservation of a remnant, in Amos 9:10 the destruction of the wicked. Nothing more need be said about the latter, for they are annihilated; but what will become of the former? It will be exalted to glory and honor. This exaltation is the subject of 11-15. Like the other prophets, our author is convinced that the remnant will be the nucleus of the new kingdom of God, which will be ruled by the restored dynasty of David (11); its boundaries will extend to the limits of the empire of David (12); famine and want will be no more, for the soil will be blessed with extraordinary fertility (13); the exiles scattered abroad will be restored and the waste cities will be rebuilt (14); and in prosperity and felicity the people will be established in their own land forever (15).



Verse 12 

12. The restoration of the dynasty is needed in order that the splendor of the kingdom may be re-established. The new kingdom will be harassed no longer by its neighbors, but will triumph over all. 

Remnant of Edom — All that may be left of Edom after the conquest. Edom is singled out on account of the long-continued hostility between Israel and Edom (Amos 1:12; Obadiah 1:18-21; Joel 3:19; Psalms 137:7). 

All the heathen — Better, R.V., “nations.” 

Which are (better, R.V. margin, “were”) called by my name — Literally, over which my name was called. The meaning of the expression may be gathered from 2 Samuel 12:28. Joab, while besieging Rabbah of the Ammonites, invited David to come and take the city, “lest I take the city and my name be called over it,” that is, lest I get the credit for the capture. The nations are those conquered by David, for whose conquest he gave the credit and glory to Jehovah. The thought of Amos 9:12 is evidently that the territory of the new kingdom is to be extended as far as during the reign of David (1 Kings 4:21). 

That doeth this — The fact that Jehovah is interested in it assures its fulfillment (Jeremiah 33:2). For a free New Testament application of the verse see Acts 15:16-18.



Verses 13-15 

13-15. The outward extension of the territory will be followed by internal peace and prosperity. Amos 9:13 promises extreme fertility of the soil (see on Hosea 2:20-21; compare Joel 2:22 ff.; Leviticus 26:5). The translations of A.V. and R.V. are not quite accurate. Literally the verse reads, “Behold, the days are about to come, saith Jehovah, that the plowman and the reaper shall touch each other, as well as the treader of grapes and the sower of seed; and the mountains shall drop sweet wine, and all the hills shall melt.” This rendering leaves it undecided whether the plowman is to overtake the reaper and the treader of grapes the sower, or the reaper the plowman and the sower the treader of grapes. Undoubtedly the latter is the thought. The ground will be so fertile that the plowman has hardly completed the work of plowing and sowing when the grain is ready for harvest, and the vintage will be so plentiful that it will not be completed when the time for plowing comes around again. Ordinarily the plowing in Palestine takes place in October, the sowing in November, the barley and wheat harvest in April and May, the vintage in August and September. 

Treader of grapes — The grapes were thrown into the winepress, where, in ancient times — and even now in some cases — they were pressed with the feet (for illustrations see Van Lennep, Bible Lands, p. 118; compare Joel 2:24). For 13b see Joel 3:18. 

Melt — The vintage will be so bountiful that it will seem as if the hills themselves were being dissolved into streams of wine.



Verse 14 

14. To this fertile soil the exiles will be brought back, there to live in prosperity and happiness. 

Bring again the captivity of my people — See on Hosea 6:11, and p. 133. 

Build the waste cities — Destroyed by the invader (Amos 3:15; Amos 5:11; compare Jeremiah 33:10; Isaiah 54:3). 

Inhabit — Compare the threat in Amos 5:11. 

Plant vineyards,… drink the wine — Compare Amos 4:9; Amos 5:11; for a similar promise see Isaiah 65:21; Ezekiel 28:26. 

Make gardens,… eat the fruit — They will be permitted to enjoy the fruit of their labor (compare Amos 4:9).



Verse 15 

15. The enjoyment of these blessings will be forever. 

I will plant them — A picture of firm and permanent establishment. 

Their land — The promise given to Abraham (Genesis 12:7) is transferred to the remnant. Never again will they be disturbed in their possessions. 

Thy God — The pronoun is meant emphatically (see on Hosea 2:1; Hosea 2:23).

The nonfulfillment of the Messianic promises in Amos 9:11-15 (see pp. 209, 210) must be interpreted in the light of what is said at the close of the comments on Micah 4:5; Micah 5:15. On the authorship of Amos 9:8-15, see Introduction, p. 215ff.

